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EDI TOR S NOTE

It is with diffidence that anyone born into the Faith can approach
t he trenmendous subject of Conversion. |Indeed, it is easier

for one still quite unacquainted with the Faith to approach

that subject than it is for one who has had the advantage of

the Faith fromchildhood. There is at once a sort of inpertinence
i n approachi ng an experi ence other than one's own (necessarily nore
i nperfectly grasped), and an ignorance of the matter

Those born into the Faith very often go through an experience

of their own parallel to, and in sone way resenbling

t hat experience whereby original strangers to the Faith come

to see it and to accept it. Those born into the Faith often

| say, go through an experience of scepticismin youth,

as the years proceed, and it is still a common phenonenon

(though not so often to be observed as it was a lifetinme ago)

for nmen of the Catholic culture, acquainted with the Church
fromchildhood, to leave it in early manhood and never to return
But it is nowadays a still nore frequent phenonenon--

and it is to this that | allude--for those to whom scepticism

so strongly appealed in youth to discover, by an experience of mnen
and of reality in all its varied fornms, that the transcendenta
truths they had been taught in chil dhood have the highest clains
upon their natured reason

Thi s experience of the born Catholic may, | repeat, be called

in a certain sense a phenonenon of conversion. But it differs

from conversion properly so called, which rather signifies

t he gradual discovery and acceptance of the Catholic Church by nen
and wonen who began life with no conception of its existence:

for whomit had been during their formative years no nore than a nane,
per haps despi sed, and certainly corresponding to no known reality.

Such nmen and wonen converts are perhaps the chief factors

in the increasing vigor of the Catholic Church in our tine.

The admiration which the born Catholic feels for their action

is exactly consonant to that which the Church in its earlier days
showed to the martyrs. For the word "martyr" neans "wi tness."

The phenonenon of conversion apparent in every class, affecting every
type of character, is the great nodern witness to the truth

of the claimof the Faith; to the fact that the Faith is reality,

and that in it alone is the repose of reality to be found.

In proportion as nen know | ess and | ess of the subject,



in that proportion do they conceive that the entrants into

the City of God are of one type, and in that proportion do they
attenpt sone sinple definition of the nmind which ultimtely

accepts Catholicism They will call it a desire for security; or an
attraction of the senses such as is exercised by nusic or by verse.
O they will ascribe it to that particular sort of weakness

(present in many m nds) whereby they are easily dom nated

and changed in mood by the action of another.

A very little experience of typical converts in our tinme nakes nonsense
of such theories. Men and wonen enter by every conceivable gate, after
every, conceivable process of slowintellectual exam nation, of shock
of vision, of noral trial and even of nerely intellectual process.

They enter through the action of expanded experience.

Sone obtain this through travel, sone through a reading of history
beyond their fellows, some through personal accidents of life.

And not only are the avenues of approach to the Faith infinite in numnber
(though all converging; as nust be so, since truth is one and error
infinitely divided), but the individual types in whomthe process

of conversion nmay be observed differ in every conceivabl e fashion

When you have predicated of one what enotion or what reasoning process
brought himinto the fold, and you attenpt to apply your predicate
exactly to another, you will find a msfit. The cynic enters,

and so does the sentinentalist; and the fool enters and so does

the wi se nman; the perpetual questioner and doubter and the nan too
easily accepting i mediate authority--they each enter after his kind.
You come across an entry into the Catholic Church undoubtedly due to
the spectacle, admiration and imtation of sone great character observed.
Next day you come across an entry into the Catholic Church out of

conpl ete loneliness, and you are astonished to find the convert stil

i gnorant of the great nass of the Catholic effect on character

And yet again, imediately after, you will find a totally different
third type, the man who enters not from |l oneliness, nor fromthe effect
of another mnd, but who cones in out of contenpt for the insufficiency
or the evil by which he has been surrounded.

The Church is the natural home of the Human Spirit.

The truth is that if you seek for an explanation of the phenonenon
of conversion under any system whi ch bases that phenonenon

on illusion, you arrive at no answer to your question

If you imagi ne conversion to proceed fromthis or that or the

ot her erroneous or particular Iimted and insufficient cause,

you wi Il soon discover it to be inexplicable.

There is only one explanation of the phenonenon--a phenonenon

al ways present, but particularly arresting to the educated man
outside the Catholic Church in the English-speaking countries--
there is only one explanation which will account for

the nultiplicity of such entries and for the infinitely

varied quality of the minds attracted by the great change;

and that explanation is that the Catholic Church is reality.

If a distant nmountain may be mi staken for a cloud by nany,

but is recognised for a stable part of the world (its outline fixed
and its quality pernanent) by every sort of observer, and anong
these especially by nmen fanous for their interest in the debate,
for their acuteness of vision and for their earlier doubts,

t he overwhel m ng presunption is that the thing seen is a piece
of objective reality. Fifty nen on shipboard strain their eyes
for land. Five, then ten, then twenty, nake the | and-fal



and recognise it and establish it for their fell ows.

To the remainder, who see it not or who think it a bank of fog,
there is replied the detail of the outline, the character

of the points recogni sed, and that by the nost varied and

t heref ore convergent and convi nci ng witnesses--by sone who do
not desire that |and should be there at all, by sone who dread
its approach, as well as those who are glad to find it, by sone
who have long nost ridiculed the idea that it was land at all--
and it is in this convergence of w tnesses that we have one

out of the innunerable proofs upon which the rational basis

of our religion reposes.

--The Editor.
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CHAPTER 1: | NTRODUCTORY: A NEW RELI G ON

The Catholic faith used to be called the Od Religion; but at the present
nonent it has a recognized place anmong the New Religions. This has
nothing to do with its truth or fal sehood; but it is a fact that has

a great deal to do with the understanding of the nbdern world.

It would be very undesirable that nodern men shoul d accept
Catholicismmerely as a novelty; but it is a novelty.

It does act upon its existing environnent with the peculiar force
and freshness of a novelty. Even those who denounce it generally
denounce it as a novelty; as an innovation and not nerely a survival
They tal k of the "advanced" party in the Church of Engl and;

they tal k of the "aggression" of the Church of Rome. Wen they
talk of an Extrenmist they are as likely to nmean a Rituali st

as a Socialist. Gven any nornmal respectable Protestant famly,
Anglican or Puritan, in England or Anerica, we shall find

that Catholicismis actually for practical purposes treated

as a newreligion, that is, a revolution. It is not a survival
It is not in that sense an antiquity. It does not necessarily
owe anything to tradition. |In places where tradition can do

nothing for it, in places where all the tradition is against it,
it isintruding on its own nerits; not as a tradition but a truth.
The father of some such Anglican or Anerican Puritan famly

will find, very often, that all his children are breaki ng away
fromhis own nore or less Christian conproni se (regarded as nor nal



in the nineteenth century) and going off in various directions
after various faiths or fashions which he would call fads.

One of his sons will become a Socialist and hang up a portrait

of Lenin; one of his daughters will becone a Spirituali st

and play with a planchette; another daughter will go over to
Christian Science and it is quite likely that another son will go
over to Rone. The point is, for the nmonent, that fromthe point
of view of the father, and even in a sense of the fanily,

all these things act after the manner of new religions,

of great novenents, of enthusiasns that carry young people

off their feet and | eave ol der peopl e bewi |l dered or annoyed

Cat hol i ci smindeed, even nore than the others, is often spoken

of as if it were actually one of the wild passions of youth.
Optimstic aunts and uncles say that the youth will "get over it,"
as if it were a childish love affair or that unfortunate
business with the barnmaid. Darker and sterner aunts and uncl es,
perhaps at a rather earlier period, used actually to talk

about it as an indecent indulgence, as if its literature were
literally a sort of pornography. Newran remarks quite naturally,
as if there were nothing odd about it at the tineg,

that an undergraduate found with an ascetic manual or a book

of nmonastic nmeditati ons was under a sort of cloud or taint,

as having been caught with "a bad book" in his possession.

He had been wallowing in the sensual pleasure of Nones or inflamng
his lusts by contenplating an incorrect nunber of candles.

It is perhaps no |onger the customto regard conversion

as a formof dissipation; but it is still common to regard
conversion as a formof revolt. And as regards the established
convention of much of the nmodern world, it is a revolt.

The wort hy merchant of the middle class, the worthy farner

of the Mddle West, when he sends his son to coll ege, does now
feel a faint alarmlest the boy should fall anobng thieves,

in the sense of Communists; but he has the same sort of fear

| est he should fall anmong Cat holics.

Now he has no fear |est he should fall anong Calvinists. He has
no fear that his children will become seventeenth-century

Supr al apsari ans, however much he may dislike that doctrine.

He is not even particularly troubled by the possibility

of their adopting the extrene solifidian conceptions once

conmon anong sone of the nore extravagant Methodists. He is

not likely to amait with terror the telegramthat will inform
himthat his son has becone a Fifth-Mnarchy man, any nore

than that he has joined the Al bigensians. He does not exactly
lie awake at ni ght wondering whether Tom at Oxford has becone

a Lutheran any nore than a Lollard. Al these religions he dimy
recogni ses as dead religions; or at any rate as old religions.
And he is only frightened of newreligions. He is only frightened
of those fresh, provocative, paradoxical new notions that fly

to the young people's heads. But anobngst these dangerous
juvenile attractions he does in practice class the freshness

and novelty of Rone.

Now this is rather odd; because Ronme is not so very new.

Anong t hese annoying new religions, one is rather an old religion;

but it is the only old religion that is so new. \Wen it was
originally and really new, no doubt a Roman father often found

hinself in the sanme position as the Anglican or Puritan father.

He too might find all his children going strange ways and deserting

t he househol d gods and the sacred tenple of the Capitol. He too m ght



find that one of those children had joined the Christians in their

Eccl esia and possibly in their Cataconbs. But he would have found that,
of his other children, one cared for nothing but the Mysteries of O pheus,
another was inclined to follow Mthras, another was a Neo- Pyt hagor ean

who had | earned vegetariani smfromthe H ndoos, and so on

Though the Roman father, unlike the Victorian father, night have

the pleasure of exercising the patria potestas and cutting off the heads
of all the heretics, he could not cut off the streamof all the heresies.
Only by this time nost of the streans have run rather dry.

It is now sel dom necessary for the anxi ous parent to warn his

children agai nst the undesirable society of the Bull of Mthras,

or even to wean himfromthe exclusive contenplation of O pheus;

and though we have vegetarians always with us, they nostly know nore about
proteids than about Pythagoras. But that other youthful extravagance

is still youthful. That other newreligion is once again new.
That one fleeting fashion has refused to fleet; and that ancient
bit of nodernity is still nodern. It is still to the Protestant

parent now exactly what it was to the pagan parent then

We mght say sinply that it is a nuisance; but anyhow it is a novelty.
It is not sinply what the father is used to, or even what the son

is used to. It is coming in as sonething fresh and di st urbing,
whether as it came to the G eeks who were al ways seeking

some new thing, or as it came to the shepherds who first heard

the cry upon the hills of the good news that our |anguage calls

the Gospel. W can explain the fact of the Greeks in the tine

of St. Paul regarding it as a new thing, because it was a new thing.
But who will explain why it is still as newto the last of the converts
as it was to the first of the shepherds? It is as if a man a hundred
years old entered the O ynpi an games anong the young Greek athl etes;
whi ch woul d surely have been the basis of a Geek | egend.

There is sonmething al nost as | egendary about the religion that is two
t housand years ol d now appearing as a rival of the new religions.

That is what has to be expl ai ned and cannot be expl ai ned away;

nothing can turn the legend into a nyth. W have seen with our own
eyes and heard with our own ears this great nodern quarrel between
young Catholics and old Protestants; and it is the first step

to recogni se in any study of nobdern conversion

I amnot going to tal k about nunbers and statistics, though I

may say sonething about themlater. The first fact to realise is
a difference of substance which falsifies all the difference of size.
The great majority of Protestant bodies today, whether they are
strong or weak, are not strengthened in this particular fashion;
by the actual attraction of their new followers to their old doctrines.
A young man wi |l suddenly becone a Catholic priest, or even

a Catholic nonk, because he has a spontaneous and even inpatient
personal enthusiasmfor the doctrine of Virginity as it appeared
to St. Catherine or St. Clare. But how nmany nen beconme Bapti st

m ni sters because they have a personal horror of the idea

of an innocent infant com ng unconsciously to Christ? How nmany
honest Presbyterian mnisters in Scotland really want to go back
to John Knox, as a Catholic nystic night want to go back to John
of the Cross? These nen inherit positions which they feel they
can hold with reasonabl e consi stency and general agreenent;

but they do inherit them For themreligion is tradition

We Catholics naturally do not sneer at tradition; but we say

that in this case it is really tradition and nothing el se.

Not one man in a hundred of these people would ever have

joined his present comunion if he had been born outside it.

Not one nman in a thousand of them woul d have invented anything



like his church fornulas if they had not been laid down for him

None of them has any real reason for being in their own

particul ar church, whatever good reason they may still have

for being outside ours. |In other words, the old creed of their
conmuni on has ceased to function as a fresh and stinulating idea.

It is at best a notto or a war cry and at the worst a catchword.

But it is not neeting contenporary ideas |ike a contenporary idea.

In their tine and in their turn we believe that those

ot her contenporary ideas will also prove their nortality

by having al so becone nottoes and catchwords and traditions.

A century or two hence Spiritualismmay be a tradition and Social i sm
may be a tradition and Christian Science may be a tradition.

But Catholicismw Il not be a tradition. It will still be a nuisance
and a new and danger ous t hing.

These are the general considerations which govern any persona

study of conversion to the Catholic faith. The Church has defended
tradition in a time which stupidly denied and despised tradition

But that is sinply because the Church is always the only thing defending
what ever is at the monent stupidly despised. It is already beginning
to appear as the only chanpion of reason in the twentieth century,

as it was the only champion of tradition in the nineteenth.

We know that the higher mathematics is trying to deny that two

and two make four and the higher nysticismto inmagi ne something

that is beyond good and evil. Amd all these anti-rationa

phi | osophies, ours will renmain the only rational philosophy.

In the sane spirit the Church did indeed point out the value

of tradition to a time which treated it as quite val uel ess.

The ni neteenth-century neglect of tradition and mania for mere docunents
were al together nonsensical. They anpbunted to saying that nmen

always tell lies to children but men never nake m stakes in books.

But though our synpathies are traditional because they are human

it is not that part of the thing which stanps it as divine.

The mark of the Faith is not tradition; it is conversion

It is the miracle by which nmen find truth in spite of tradition

and often with the rending of all the roots of hunanity.

It is with the nature of this process that | propose to deal

and it is difficult to deal with it w thout introducing sonething
of a personal elenent. M own is only a very trivial case but
naturally it is the case I know best; and | shall be conpelled

in the pages that followto take many illustrations fromit.

| have therefore thought it well to put first this general note
on the nature of the novenent in ny tine; to show that I am well
aware that it is a very nuch larger and even a very nuch |ater
novenent than is inplied in describing ny own life or generation
| believe it will be nmore and nore an issue for the rising
generation and for the generation after that, as they discover
the actual alternative in the awmful actualities of our tine.

And Cat holics when they stand up together and sing "Faith

of our Fathers" nmay realise alnobst with anmusenent that they

m ght well be singing "Faith of our Children." And in nmany cases
the return has been so recent as al nbst to deserve the description
of a Children's Crusade.

CHAPTER I1: THE OBVI OQUS BLUNDERS

I have noted that Catholicismreally is in the twentieth century



what it was in the second century; it is the New Religion. Indeed its
very antiquity preserves an attitude of novelty. | have al ways
thought it striking and even stirring that in the venerable

i nvocation of the "Tantum Ergo," which for us seens to cone | oaded

wi th accunul ated ages, there is still the | anguage of innovation

of the antique docunent that nust yield to a newrite.

For us the hym is sonething of an anti que docunent itself.

But the rite is always new

But if a convert is to wite of conversion he nust try

to retrace his steps out of that shrine back into that

ultimate w | derness where he once really believed that this
eternal youth was only the "Od Religion." It is a thing
exceedingly difficult to do and not often done well, and

for one have little hope of doing it even tolerably well.

The difficulty was expressed to ne by another convert who said,
"I cannot explain why I ama Catholic; because now that |

ama Catholic | cannot inagine nyself as anything el se.™
Nevertheless, it is right to make the inaginative effort.

It is not bigotry to be certain we are right; but it is bigotry
to be unable to i magi ne how we m ght possibly have gone w ong.

It is ny duty to try to understand what H G Wl Ils can possibly
mean when he says that the nedieval Church did not care for
education but only for inposing dognas; it is ny duty to specul ate
(however darkly) on what can have nmade an intelligent man |ike
Arnol d Bennett stone-blind to all the plainest facts about Spain;
it ismy duty to find if | can the thread of connected thought
in George Moore's various condemations of Catholic Irel and,;

and it is equally ny duty to labour till | understand

the strange nental state of G K. Chesterton when he really
assuned that the Catholic Church was a sort of ruined abbey,

al nost as deserted as Stonehenge.

I rmust say first that, in ny owmn case, it was at worst a matter

of slights rather than slanders. Many converts far nore inportant

than | have had to westle with a hundred devils of how ing fal sehood;
with a swarmof lies and libels. | owe it to the liberal and Universali st
at nosphere of nmy family, of Stopford Brooke and the Unitarian preachers
they followed, that | was always just sufficiently enlightened

to be out of the reach of Maria Monk. Nevertheless, as this

is but a private privilege for which | have to be thankful

it is necessary to say sonething of what | might be tenpted to cal

t he obvi ous sl anders, but that better nmen than | have not al ways seen
that the slander was obvious. | do not think that they exercise

much influence on the generation that is younger than m ne

The worst tenptation of the nost pagan youth is not so nuch to denounce
nonks for breaking their vow as to wonder at them for keeping it.

But there is a state of transition that nmust be allowed for in which

a vague Protestant prejudice would rather like to have it both ways.
There is still a sort of woolly-m nded philistine who would be content to
consider a friar a knave for his unchastity and a fool for his chastity.
In other words, these dying cal umies are dying but not dead;

and there are still enough people who may still be held back by such
crude and clunsy obstacles that it is necessary to sone extent

to clear themaway. After that we can consider what nmay be called

the real obstacles, the real difficulties we find, which, as a fact,

are generally the very opposite of the difficulties we are told about.
But let us consider the evidence of all these things being black

before we go on to the inconvenient fact of their being white.



The usual protest of the Protestant, that the Church of Rone

is afraid of the Bible, did not, as | shall explain in a nonent,
have any great terrors for ne at any tinme. This was by no

merit of my own, but by the accident of my age and situation

For | grewup in a world in which the Protestants, who had just
proved that Ronme did not believe the Bible, were excitedly

di scovering that they did not believe the Bible thensel ves.

Sone of themeven tried to conmbine the two condemati ons and say
that they were steps of progress. The next step in progress
consisted in a man kicking his father for having | ocked up a book
of such beauty and val ue, a book which the son then proceeded

to tear into a thousand pieces. | early discovered that progress
is worse than Protestantismso far as stupidity i s concerned.

But nost of the free-thinkers who were friends of mne happened
to think sufficiently freely to see that the Hi gher Criticism
was much nore of an attack on Protestant Bible-worship than on
Roman authority. Anyhow, nmy fanmily and friends were nore concerned
with the opening of the book of Darwin than the book of Dani el
and nost of themregarded the Hebrew Scriptures as if they were
Hittite scul ptures. But, even then, it would seem odd to worship
the scul ptures as gods and then smash themas idols and still go
on bl am ng sonebody el se for not havi ng worshi pped them enough
But here again it is hard for ne to know how far ny own experience
is representative, or whether it would not be well to say

nore of these purely Protestant prejudices and doubts than |
fromny own experience, amable to say.

The Church is a house with a hundred gates; and no two men

enter at exactly the same angle. Mne was at |east as much
Agnostic as Anglican, though | accepted for a tinme the borderl and
of Anglicanism but only on the assunption that it could really

be Anglo-Catholicism There is a distinction of ultimte intention
there which in the vague English atnosphere is often missed

It is not a difference of degree but of definite aim

There are Hi gh Churchnen as much as Low Churchmen who are concerned
first and |l ast to save the Church of England. Sone of themthink
it can be saved by calling it Catholic, or making it Catholic,

or believing that it is Catholic; but that is what they want to save.
But | did not start out with the idea of saving the English Church
but of finding the Catholic Church. |If the two were one, so nuch
the better; but | had never conceived of Catholicismas a sort of showy
attribute or attraction to be tacked on to ny own national body,

but as the innobst soul of the true body, wherever it night be.

It mght be said that Anglo-Catholicismwas sinply my own unconpl et ed
conversion to Catholicism But it was froma position originally
much nore detached and indefinite that | had been converted,

an atnosphere if not agnostic at |east pantheistic or unitarian

To this | owe the fact that | find it very difficult to take

sonme of the Protestant propositions even seriously.

VWhat is any man who has been in the real outer world, for instance,
to make of the everlasting cry that Catholic traditions are
condemmed by the Bible? It indicates a junble of topsy-turvy

tests and tail-forenost arguments, of which | never could at

any tinme see the sense. The ordinary sensible sceptic or pagan

is standing in the street (in the suprene character of the man

in the street) and he sees a procession go by of the priests

of some strange cult, carrying their object of worship under

a canopy, somrme of them wearing high head-dresses and carrying
synbolical staffs, others carrying scrolls and sacred records,
others carrying sacred inages and |ighted candl es before them



others sacred relics in caskets or cases, and so on

| can understand the spectator saying, "This is all hocus-pocus"
| can even understand him in nmoments of irritation

breaki ng up the procession, throw ng down the inages, tearing up
the scrolls, dancing on the priests and anything el se that

m ght express that general view. | can understand his saying,
"Your croziers are bosh, your candles are bosh, your statues

and scrolls and relics and all the rest of it are bosh."

But in what conceivable frame of mnd does he rush in to

sel ect one particular scroll of the scriptures of this one
particular group (a scroll which had al ways bel onged to them
and been a part of their hocus-pocus, if it was hocus-pocus);
why in the world should the nan in the street say that one
particul ar scroll was not bosh, but was the one and only

truth by which all the other things were to be condemed?

Why should it not be as superstitious to worship the scrolls

as the statues, of that one particul ar procession? Wy should it
not be as reasonable to preserve the statues as the scrolls,

by the tenets of that particular creed? To say to the priests,
"Your statues and scrolls are condemmed by our common sense,"

is sensible. To say, "Your statues are condemmed by your scrolls,
and we are going to worship one part of your procession

and weck the rest," is not sensible fromany standpoint,

| east of all that of the man in the street.

Simlarly, | could never take seriously the fear of the priest,

as of sonething unnatural and unholy; a dangerous man in the hone.
Wy shoul d man who wanted to be w cked encunber hinself with specia
and el aborate promnmises to be good? There night sometimes be a
reason for a priest being a profligate. But what was the reason
for a profligate being a priest? There are many nore lucrative

wal ks of life in which a person with such shining talents for vice
and villainy mght have nade a brighter use of his gifts.

Why shoul d a man encunber hinself with vows that nobody coul d
expect himto take and he did not hinself expect to keep?

Woul d any man nake hinsel f poor in order that he m ght become avarici ous;
or take a vow of chastity frightfully difficult to keep in order

to get into alittle nore trouble when he did not keep it?

Al that early and sensational picture of the sins of Ronme al ways
seened to me silly even when | was a boy or an unbeliever; and
cannot describe how | passed out of it because | was never init.

I remenber asking sone friends at Canbridge, people of the

Puritan tradition, why in the world they were so afraid of Papists;
why a priest in sonebody's house was a peril or an Irish servant

t he begi nning of a pestilence. | asked themwhy they could not sinply
di sagree with Papists and say so, as they did with Theosophi sts

or Anarchists. They seened at once pl eased and shocked with mnmy daring,
as if | had undertaken to convert a burglar or tane a mad dog.
Perhaps their alarmwas really w ser than ny bravado

Anyhow, | had not then the nost shadowy notion that the burglar
woul d convert ne. That, however, | aminclined to think,

is the subconscious intuition in the whol e business.

It nust either nmean that they suspect that our religion has

sonet hing about it so wong that the hint of it is bad for anybody;
or else that it has something so right that the presence of it
woul d convert anybody. To do themjustice, | think nost of them
darkly suspect the second and not the first.

A shade nore plausible than the notion that Popish priests nerely
seek after evil was the notion that they are exceptionally



ready to seek good by neans of evil. [In vulgar |anguage,

it is the notion that if they are not sensual they are always sly.
To dissipate this is a nere matter of experience; but before | had any
experience | had seen sone objections to the thing even in theory.
The theory attributed to the Jesuits was very often al npst
identical with the practice adopted by nearly everybody | knew.
Everybody in society practised verbal econom es, equivocations and
often direct fictions, wthout any sense of essential falsehood.
Every gentl eman was expected to say he woul d be delighted

to dine with a bore; every lady said that sonebody el se's

baby was beautiful if she thought it as ugly as sin:

for they did not think it a sin to avoid saying ugly things.

This might be right or wong; but it was absurd to pillory half

a dozen Popish priests for a crime coormitted daily by half a mllion
Protestant |aynen. The only difference was that the Jesuits

had been worri ed enough about the matter to try to nake rules

and limtations saving as nuch verbal veracity as possible;
whereas the happy Protestants were not worried about it at all

but told lies fromnorning to night as nerrily and innocently

as the birds sing in the trees. The fact is, of course,

that the nodern world is full of an utterly | aw ess casuistry
because the Jesuits were prevented from making a | awful casuistry.
But every man is a casuist or a lunatic.

It is true that this general truth was hidden from nmany by certain
definite assertions. | can only call them in sinple |anguage,
Protestant |ies about Catholic Iying. The men who repeated

them were not necessarily |lying, because they were repeating.

But the statenents were of the sane lucid and precise order as a
statenent that the Pope has three legs or that Rome is situated at
the North Pole. There is no nore doubt about their nature than that.
One of them for instance, is the positive statement, once heard

everywhere and still heard often: "Ronan Catholics are taught
that anything is lawful if done for the good of the Church.” This is
not the fact; and there is an end of it. It refers to a definite

statenent of an institution whose statements are very definite

and it can be proved to be totally false. Here as always

the critics cannot see that they are trying to have it both ways.
They are always conpl ai ning that our creed is cut and dried;

that we are told what to believe and nust believe nothing el se;

that it is all witten down for us in bulls and confessions of faith.
In so far as this is true, it brings a matter like this

to the point of legal and literal truth, which can be tested,

and so tested, it is alie. But even here | was saved at a very
early stage by noticing a curious fact. | noticed that those who
were nost ready to blane priests for relying on rigid fornul as

sel domtook the trouble to find out what the fornulas were.

| happened to pick up sonme of the anusing panphlets of James Britten
as | mght have picked up any other panphlets of any other propaganda;
but they set ne on the track of that delightful branch

of literature which he called Protestant Fiction. | found

some of that fiction on my own account, dipping into novels

by Joseph Hocking and others. | amonly concerned with them here
toillustrate this particular and curious fact about exactitude.

I could not understand why these romancers never took the trouble

to find out a few elenentary facts about the thing they denounced.
The facts might easily have hel ped the denunci ati on

where the fictions discredited it. There were any nunber of rea

Cat holic doctrines | should then have thought disgracefu

to the Church. There are any nunber which | can still easily



i magi ne being nade to | ook disgraceful to the Church. But the
enem es of the Church never found these real rocks of offence.
They never |ooked for them They never | ooked for anything

They seened to have sinply made up out of their own heads a nunber
of phrases, such as a Scarlet Wnan of deficient intellect

m ght be supposed to |launch on the world; and left it at that.
Boundl ess freedomreigned; it was not treated as if it were a question
of fact at all. A priest might say anything about the Faith;
because a Protestant m ght say anything about the priest.

These novel s were padded with pronouncenents |like this one, for instance,
whi ch | happen to renenber: "Disobeying a priest is the one sin
for which there is no absolution. W termit a reserved case."
Now obviously a man witing like that is sinply inagining

what mght exist; it has never occurred to himto go and ask

if it does exist. He has heard the phrase "a reserved case"

and considers, in a poetic reverie, what he shall make it nean.

He does not go and ask the nearest priest what it does nean.

He does not look it up in an encycl opedia or any ordinary work

of reference. There is no doubt about the fact that it sinply
neans a case reserved for ecclesiastical superiors and not to be
settled finally by the priest. That nay be a fact to be denounced;
but anyhow it is a fact. But the man much prefers to denounce

his own fancy. Any manual would tell himthat there is no sin
"for which there is no absolution"; not disobeying the priest;

not assassinating the Pope. It would be easy to find out these
facts and quite easy to base a Protestant invective upon them

It puzzled nme very much, even at that early stage, to imagi ne

why peopl e bringing controversial charges against a powerful and
promi nent institution should thus neglect to test their own case,
and should draw in this randomway on their own inagination.

It did not nake me any nore inclined to be a Catholic; in those
days the very idea of such a thing would have seened crazy.

But it did save ne fromswallowing all the solid and sol et
assertion about what Jesuits said and did. | did not accept quite
so conpletely as others the well-ascertained and w dely accepted fact
that "Roman Catholics may do anything for the good of the Church"
because | had already learned to snile at equally accepted truths
like "Disobeying a priest is the one sin for which there is

no absolution."” | never dreaned that the Ronman religion was true;
but | knew that its accusers, for some reason or other,

were curiously inaccurate.

It is strange to ne to go back to these things now, and to think

that | ever took themeven as seriously as that. But | was not

very serious even then; and certainly | was not serious |ong.

The last l|ingering shadow of the Jesuit, gliding behind curtains

and conceal i ng hinmself in cupboards, faded fromny young life

about the time when | first caught a distant glinpse of the late

Fat her Bernard Vaughan. He was the only Jesuit | ever knew in those days;
and as you could generally hear himhalf a nmle away, he seened

to be ill-selected for the duties of a curtain-glider. It has always
struck me as curious that this Jesuit raised a stormby refusing

to be Jesuitical (in the journal ese sense | nean), by refusing to
substitute snooth equivocati on and verbal evasion for a brute fact.
Because he tal ked about "killing Gernmans" when Gernans had to be killed,
all our shifty and shamefaced norality was shocked at him

And none of those protesting Protestants took thought for a noment

to realise that they were showing all the shuffling insincerity they
attributed to the Jesuits, and the Jesuit was showing all the plain
candour that they claimed for the Protestant.



| could give a great nmany other instances besides, these |

have gi ven of the hidden Bible, the profligate priest or the
treacherous Jesuit. | could go steadily through the list of all these
nore ol d-fashi oned charges agai nst Rone and show how they affected ne,
or rather why they did not affect ne. But ny only purpose here is

to point out, as a prelimnary, that they did not affect me at all.

| had all the difficulties that a heathen would have had in becom ng
a Catholic in the fourth century. | had very few of the difficulties
that a Protestant had, fromthe seventeenth to the nineteenth.

And | owe this to nmen whose nenories | shall always honour

to ny father and his circle and the literary tradition of men Iike
George Macdonal d and the Universalists of the Victorian Age. If |

was born on the wong side of the Roman wall, at least | was not born
on the wong side of the No Popery quarrel; and if | did not inherit
a fully civilised faith, neither did | inherit a barbarian feud.

The people | was born anongst wi shed to be just to Catholics if they
did not always understand them and | should be very thankless if |
did not record of themthat (like a very nmuch nore val uabl e convert)
| can say | was born free.

I will add one exanple to illustrate this point, because it
leads us on to larger matters. After a long tine--1 mght
al nost say after a lifetime--1 have at |ast begun to realise

what the worthy Liberal or Socialist of Bal hamor Battersea

real ly means when he says he is an Internationalist and that
humanity should be preferred to the narrowness of nations.

It dawned on nme quite suddenly, after | had talked to such a nman
for many hours, that of course he had really been brought up

to believe that God's Englishnen were the Chosen Race. Very likely
his father or uncle actually thought they were the | ost

Ten Tribes. Anyhow, everything fromhis daily paper to his
weekly sermon assumed that they were the salt of the earth,

and especially that they were the salt of the sea

Hi s peopl e had never thought outside their British nationality.
They lived in an Enpire on which the sun never set, or possibly
never rose. Their Church was enphatically the Church of Engl and--
even if it was a chapel. Their religion was the Bible that went
everywhere with the Union Jack. And when | realised that,

| realised the whole story. That was why they were excited

by the exceedingly dull theory of the Internationalist. That was
why the brotherhood of nations, which to nme was a truism

to themwas a trunpet. That was why it seened such

athrilling paradox to say that we nust |ove foreigners;

it had in it the divine paradox that we nust |ove enenies.

That was why the Internationalist was al ways pl anni ng deputations
and visits to foreign capitals and heart-to-heart talks

and hands across the sea. It was the nmarvel of discovering
that foreigners had hands, | et alone hearts. There was in that
excitenent a sort of stifled cry: "Look! Frenchnen also have

two | egs! See! Germans have noses in the sane place as we!"

Now a Catholic, especially a born Catholic, can never understand
that attitude, because fromthe first his whole religion

is rooted in the unity of the race of Adam the one and only

Chosen Race. He is loyal to his own country; indeed he is generally
ardently loyal to it, such local affections being in other ways

very natural to his religious life, with its shrines and relics.

But just as the relic follows upon the religion, so the lIoca

loyalty follows on the universal brotherhood of all nen

The Catholic says, "OF course we nust |ove all nen:



but what do all nen |ove? They love their |ands,

their lawful boundaries, the nenories of their fathers.

That is the justification of being rational, that it is normal."
But the Protestant patriot really never thought of any patriotism
except his own. |In that sense Protestantismis patriotism

But unfortunately it is only patriotism It starts with it

and never gets beyond it. W start wth mankind and go

beyond it to all the varied loves and traditions of nankind

There never was a nore illumnating flash than that which lit up
the | ast noment of one of the nobst glorious of English Protestants;
one of the nbst Protestant and one of the nobst English. For that is
t he neani ng of that phrase of Nurse Cavell, herself the nobl est
martyr of our nodern religion of nationality, when the very shaft
of the white sun of death shone deep into her m nd and she

cried aloud, |ike one who had just discovered sonething,

"I see now that patriotismis not enough.”

There was this in comon between the Catholics to whom | have cone

and the Liberals anong whom | was born: neither of them would

ever have imagi ned for a nonent that patrioti smwas enough

But that insular idealismby which that great lady lived really had
taught her unconsciously from chil dhood that patriotismwas enough

Not sel dom has the English | ady appeared in history as a heroine;

but generally as facing and defying strangers or savages, not specially
as feeling themas fell ows and equals. Those |ast words of the English
martyr in Bel giumhave often been quoted by nere cosnobpolitans;

but cosmopolitans are the |ast people really to understand them

They are generally trying to prove, not that patriotismis not enough,
but that it is a great deal too rmuch. The point is here that

hundreds of the nobst heroic and hi gh-m nded people in Protestant
countries have really assuned that it is enough to be a patriot.

The nost carel ess and cynical of Catholics knows better

and so did the nost vague and visionary of Universalists. O al

the Protestant difficulties, which | here find it hard to inagine,

this is perhaps the nost conmon and in many ways conmnendabl e:

the fact that the normal British subject begins by being so

very British. By accident | did not. The tradition | heard in

nmy youth, the sinple, the too sinple truths inherited fromPriestly

and Martineau, had in them sonething of that grand generalisation

upon nen as nen which, in the first of those great figures,

faced the howl ing Jingoismof the French Wars and defi ed even

the I egend of Trafalgar. It is to that tradition that | owe the fact,
whet her it be an advantage or a di sadvantage, that | cannot worthily
anal yse the very heroic virtues of a Plynouth Brother whose only centre
is Plymouth. For that rationalism defective as it was, began | ong ago
in the sanme central civilisation in which the Church herself began

if it has ended in the Church it began I ong ago in the Republic:

in awrld where all these flags and frontiers were unknown;

where all these state establishnents and national sects were unthinkabl e;
a vast cosnopolitan cosnos that had never heard the nane of Engl and,

or conceived the image of a ki ngdom separate and at war;

in that vast pagan peace which was the matrix of all these mysteries,
whi ch had forgotten the free cities and had not dreaned of the

smal | nationalities; which knew only humanity, the humanum genus,

and the name of Rone.

The Catholic Church | oves nations as she | oves nmen; because they
are her children. But they certainly are her children

in the sense that they are secondary to her in tine and process
of production. This is, as it happens, a very good exanple



of a fallacy that often confuses di scussi on about the convert.
The sane people who call he convert a pervert, and especially
atraitor to patriotism very often use the other catchword

to the effect that he is forced to believe this or that.

But it is not really a question of what a man is made to believe
but of what he nust believe; what he cannot hel p believing.

He cannot disbelieve in an el ephant when he has seen one; and he cannot
treat the Church as a child when he has discovered that she is
his nother. She is not only his nother but his country's nother

i n being much ol der and nore aboriginal than his country. She is
such a nother not in sentinental feeling but in historical fact.
He cannot think one thing when he knows the contrary thing.

He cannot think that Christianity was i nvented by Penda of Merci a,
who sent nissionaries to the heathen Augustine and the rude

and barbarous Gregory. He cannot think that the Church

first rose in the niddle of the British Enpire, and not

of the Roman Enpire. He cannot think that England exi sted,

with cricket and fox-hunting and the Jacobean transl ation

all conplete, when Rone was founded or when Christ was born.

It is no good tal king about his being "free" to believe these things.
He is exactly as free to believe themas he is to believe

that a horse has feathers or that the sun is pea green

He cannot believe them when once he fully realises them

and anong such things is the notion that the national claim

upon a good patriot is in its nature nore absolute, ancient and
authoritative than the claimof the whole religious culture

which first mapped out its territories and anointed its kings.
That religious culture does indeed encourage himto fight to

the last for his country, as for his famly. But that is because
the religious culture is generous and inmagi nati ve and humane

and knows that men nust have intinmate and individual ties.

But those secondary loyalties are secondary in time and logic

to the Iaw of universal norality which justifies them

And if the patriot is such a fool as to force the issue against
that universal tradition fromwhich his own patriotism descends,
if he presses his claimto priority over the primtive | aw

of the whole earth--then he will have brought it on hinself

if he is answered with the pulverising plainness of the Book

of Job. As CGod said to the man, "Wiere were you when the foundations
of the world were laid?" W mght well say to the nation

"Where were you when the foundations of the Church were |aid?"
And the nation will not know in the | east what to answer--

if it should wish to answer--but will be forced to put its hand
upon its nmouth, if only |like one who yawns and falls asl eep

| have taken this particular case of patriotismbecause it concerns

at least an enption in which I profoundly believe and happen to

feel strongly. | have always done ny best to defend it; though

have soneti nes becone suspect by synpathising with other people's
patriotismbesides ny owmn. But | cannot see how it can be defended

except as part of a larger norality; and the Catholic norality happens

to be one of the very fewlarge noralities now ready to defend it.

But the Church defends it as one of the duties of nen and not as the whol e
duty of man; as it was in the Prussian theory of the State and too often
inthe British theory of the Enpire. And for this the Catholic rests,
exactly as the Universalist Unitarian rested, upon the actual fact of a
human unity anterior to all these healthy and natural human divisions.

But it is absurd to treat the Church as a novel conspiracy attacking

the State, when the State was only recently a novel experinent arising
within the Church. It is absurd to forget that the Church itself received



the first loyalties of nen who had not yet even conceived the notion
of founding such a national and separate state; that the Faith really
was not only the faith of our fathers, but the faith of our fathers
bef ore they had even named our fatherl and.

CHAPTER I11: THE REAL OBSTACLES

In the last chapter | have dealt in a prelinmnary fashion with
the Protestant case in the conventional controversial sense

| have dealt with the objections which | suspected very early

of being prejudices and which | now know to be prejudices.

| have dealt last and at the greatest length with what | believe
to be the noblest of all the prejudices of Protestantism

that which is sinply founded on patriotism | do not think
patriotismis necessarily prejudice; but | amquite sure it nust
be prejudi ce and nothing else but prejudice, unless it is covered
by sone comon norality. And a patriotismthat does not all ow

ot her people to be patriots is not a norality but an inmorality.
Even such a tribal prejudice, however, is a nore respectable
thing than nost of the rags and tatters of stal e slander and
nmuddl eheadedness which | amobliged to put first as the official
policy of the opposition to the Church. These stale stories
seemto count for a great deal with people who are resol ved

to keep far away fromthe Church. | do not believe they

ever counted with anybody who had begun to draw near to it.

VWen a man really sees the Church, even if he dislikes what

he sees, he does not see what he had expected to dislike.

Even if he wants to slay it he is no longer able to slander it;

t hough he hates it at sight, what he sees is not what he | ooked
to see; in that place he may gain a new passion but he | oses

his old prejudice. There drops fromhimthe holy arnour

of his invincible ignorance; he can never be so stupid again.

If he has a ready m nd he can doubtl ess set his new reasons in sone
sort of order and even attenpt to link themwith his lost tradition
But the thing he hates is there; and the | ast chapter was wholly
devoted to the study of things that are not there

The real reasons are alnost the opposite of the recognised reasons.
The real difficulties are al nost the opposite of the recogni sed
difficulties. This is connected, of course, with a general fact,
now so | arge and obvi ous but still not clearly conprehended

and confessed. The whol e case of Protestantism agai nst Catholicism
has been turned clean round and is facing the contrary way.

On practically every single point on which the Refornmation accused
t he Church, the nodern world has not only acquitted the Church

of the crine, but has actually charged it with the opposite crine.
It is as if the refornmers had nobbed the Pope for being a m ser

and then the court had not only acquitted himbut had censured
himfor his extravagance in scattering noney anong the nob.

The principle of nmodern Protestanti smseens to be that so | ong

as we go on shouting "To hell with the Pope" there is room

for the widest differences of opinion about whether he should go
to the hell of the misers or the hell of the spendthrifts.

This is what is nmeant by a broad basis for Christianity and the statenent
that there is roomfor many different opinions side by side

VWen the reforner says that the principles of the Reformation

give freedomto different points of view, he nmeans that they give
freedomto the Universalist to curse Rome for having too much



predestination and to the Calvinist to curse her for having

too little. He neans that in that happy fanmly there is a place
for the No Popery man who finds Purgatory too tender-hearted

and also for the other No Popery man who finds Hell too harsh.

He means that the sanme description can sonehow be nade

to cover the Tol stoyan who bl anes priests because they permt
patriotismand the D ehard who bl ames priests because they
represent Internationalism After all, the essential aimof true
Christianity is that priests should be bl amed; and who are we
that we should set narrow dognatic limts to the various ways

i n which various tenperanents nay desire to bl ane thenf?

Why should we allow a cold difficulty of the Iogician,
technically called a contradiction in ternms, to stand between us
and the warm and broadeni ng human brot herhood of all who are

full of sincere and unaffected dislike of their nei ghbours?
Religion is of the heart, not of the head; and as long as all our
hearts are full of a hatred for everything that our fathers |oved,
we can go on flatly contradicting each other for ever about

what there is to be hated.

Such is the larger and nore |iberal nodern attack upon the Church. It is
quite inconsistent with the old doctrinal attack; but it does not

propose to | ose the advantages arising fromany sort of attack

But in a sonewhat anal ogous fashion, it will be found that the rea
difficulties of a nodern convert are alnost the direct contrary of those
which were alleged by the nore ancient Protestants. Protestant panphlets
do not touch even renotely any of the real hesitations that he feels;

and even Catholic panphlets have often been concerned too mnuch

with answering the Protestant panmphlets. Indeed, the only sense

in which the priests and propagandi sts of Catholicismcan really

be said to be behind the tines is that they sonetinmes go on fl oggi ng

a dead horse and killing a heresy long after it has killed itself.

But even that is, properly understood, a fault on the side of chivalry.
The preacher, and even the persecutor, really takes the heresy nore
seriously than it is seen ultimately to deserve; the inquisitor has

nore respect for the heresy than the heretics have. Still, it is true
that the grounds of suspicion or fear that do really fill the convert,
and sonetines paral yse himat the very point of conversion,

have really nothing in the world to do with this old crop of crude

sl anders and fallacies, and are often the very inversion of them

The short way of putting it is to say that he is no |onger
afraid of the vices but very much afraid of the virtues

of Catholicism For instance, he has forgotten all about the old
nonsense of the cunning lies of the confessional, in his lively
and legitinmate alarm of the truthful ness of the confessional

He does not recoil fromits insincerity but fromits sincerity;
nor is he necessarily insincere in doing so. Realismis really
a rock of offence; it is not at all unnatural to shrink

fromit; and nost nodern realists only manage to like it

because they are careful to be realistic about other people.

He is near enough to the sacranent of penance to have discovered
its realismand not near enough to have yet discovered its
reasonabl eness and its comon sense. Mst of those who have
gone through this experience have a certain right to say,

like the old soldier to his ignorant conrade, "Yes, | was afraid,;
and if you were half as nuch afraid, you would run away."

Perhaps it is just as well that people go through this stage

bef ore discovering how very little there is to be afraid of.

In any case, | will say little nore of that exanple here,



having a feeling that absolution, |ike death and narri age,

is athing that a man ought to find out for himself. It wll be
enough to say that this is perhaps the suprenme exanple of the fact
that the Faith is a paradox that nmeasures nore within than w thout.
If that be true of the snmallest church, it is truer still of the yet
smal | er confessional-box, that is like a church within a church.

It is alnmpst a good thing that nobody outside should know

what gigantic generosity, and even geniality, can be | ocked up

in a box, as the | egendary casket held the heart of the giant.

It is a satisfaction, and alnost a joke, that it is only in

a dark corner and a cranped space that any nman can di scover

that nmountain of magnaninity.

It is the same with all the other points of attack
especially the old ones. The nan who has cone so far
as that along the road has long | eft behind himthe notion

that the priest will force himto abandon his wll.
But he is not unreasonably dismayed at the extent to which
he may have to use his will. He is not frightened because,

after taking this drug, he will be henceforward irresponsible.

But he is very nuch frightened because he will be responsible.

He will have sonebody to be responsible to and he will know

what he is responsible for; two unconfortable conditions which his
nore fortunate fell ow creatures have nowadays entirely escaped.
There are of course many other exanples of the same principle:
that there is indeed an interval of acute doubt, which is,
strictly speaking, rather fear than doubt, since in sone cases

at least (as | shall point out el sewhere) there is actually

| east doubt when there is nost fear.

But anyhow, the doubts are hardly ever of the sort suggested

by ordinary anti-Catholic propaganda: and it is surely tine

t hat such propagandi sts brought thenselves nore in touch

with the real problem The Catholic is scarcely ever
frightened of the Protestant picture of Catholicism but he is
sonetines frightened of the Catholic picture of Catholicism

whi ch may be a good reason for not disproportionately

stressing the difficult or puzzling parts of the schene.

For the convert's sake, it should al so be renenbered that one
foolish word frominside does nmore harmthan a hundred thousand
foolish words fromoutside. The latter he has al ready | earned
to expect, like a blind hail or rain beating upon the Ark;

but the voices fromw thin, even the nost casual and acci dental
he is already prepared to regard as holy or nore than human;
and though this is unfair to people who only profess to be
human beings, it is a fact that Catholics ought to renenber.
There is many a convert who has reached a stage at which no word
fromany Protestant or pagan could any |onger hold himback.
Only the word of a Catholic can keep him from Cat holici sm

It is quite false, in ny experience, to say that Jesuits, or any other
Roman priests, pester and persecute people in order to proselytise.
Nobody has any notion of what the whole story is about, who does

not know that, through those |Iong and dark and indecisive days, it is
the nman who persecutes hinself. The apparent inaction of the priest
may be something |ike the statuesque stillness of the angler; and such
an attitude is not unnatural in the functions of a fisher of nen.

But it is very seldominpatient or premature and the person acted

upon is quite lonely enough to realise that it is nothing nerely
external that is tugging at his liberty. The laity are probably



| ess wise; for in nost conmunions the ecclesiastical laynman is

nore ecclesiastical than is good for his health, and certainly

much nore eccl esiastical than the ecclesiastics. M experience is

that the amateur is generally much nore angry than the professional

and if he expresses his irritation at the sl ow process of conversion

or the inconsistencies of the internediate condition, he may do

a great deal of harm of the kind that he least intends to do.

I know in my own case that | always experienced a slight setback
whenever sone irresponsible individual interposed to urge ne on.

It is worth while, for practical reasons, to testify to such experience,
because it nay guide the convert when he in his turn begins converting.
Qur enenmies no longer really know how to attack the faith;

but that is no reason why we should not know how to defend it.

Yet even that one trivial or incidental caution carries

with it a rem nder of what has been al ready noted

I mean the fact that whatever be the Catholic's worries,

they are the very contrary of the Protestant's warnings.

Merely as a matter of personal experience, | have been led to note
here that it is not generally the priest, but much nore often

the | aynman, who rather too ostentatiously conpasses sea and | and
to make one proselyte. Al the creepy and uncanny whi spers about
the horror of having the priest in the home, as if he were a sort
of vanpire or a nonster intrinsically different from mankind,

vani shes with the small est experience of the mlitant |ayman.

The priest does his job, but it is nmuch nore his secul ar
co-religionist who is disposed to explain it and talk about it.

| do not object to laynmen proselytising; for | never could see,
even when | was practically a pagan, why a man should not urge his
own opinions if he Iiked and that opinion as much as any other

I amnot likely to conplain of the evangelising energy

of M. Hlaire Belloc or M. Eric GIIl; if only because

owe to it the nost intelligent talks of my youth.

But it is that sort of man who proselytises in that sort of way;
and the conventional caricature is wong again when it always
represents himin a cassock. Catholicismis not spread by any
particul ar professional tricks or tones or secret signs or cerenonies.
Catholicismis spread by Catholics; but not certainly,

in private life at |east, nerely by Catholic priests.

| merely give this here out of a hundred exanples, as show ng once
again that the old traditional version of the terrors of Popery was
al nost al ways wong, even where it m ght possibly have been right.
A man may say if he likes that Catholicismis the eneny;

and he may be stating fromhis point of view a profound

spiritual truth. But if he says that Clericalismis the eneny,

he is repeating a catchword

It is ny experience that the convert comonly passes through three
stages or states of mind. The first is when he inmagi nes hinself
to be entirely detached, or even to be entirely indifferent,

but in the old sense of the term as when the Prayer Book tal ks

of judges who will truly and indifferently admnister justice.
Sone flippant nodern person woul d probably agree that our judges
adm nister justice very indifferently. But the ol der neani ng was
legitimate and even logical and it is that which is applicable here.
The first phase is that of the young phil osopher who feels

that he ought to be fair to the Church of Rome. He w shes to do
it justice; but chiefly because he sees that it suffers injustice.
I remenber that when | was first on the Daily News, the great

Li beral organ of the Nonconform sts, | took the trouble



to draw up a list of fifteen fal sehoods which | found out,

by my own personal know edge, in a denunciation of Rone

by Messrs. Horton and Hocking. | noted, for instance, that it
was nonsense to say that the Covenanters fought for religious

i berty when the Covenant denounced religious toleration

that it was false to say the Church only asked for orthodoxy and
was indifferent to norality, since, if this was true of anybody,
it was obviously true of the supporters of salvation by faith
and not of salvation by works; that it was absurd to say that
Cat holics introduced a horrible sophistry of saying that a man
m ght sonetines tell a lie, since every sane man knows he woul d
tell alie to save a child from Chinese torturers; that it mssed
the whole point, in this connection, to quote Ward' s phrase,
"Make up your mind that you are justified in lying and then lie
like a trooper,"” for Ward's argunent was agai nst equi vocation

or what people call Jesuitry. He neant, "Wen the child really
is hiding in the cupboard and the Chinese torturers really

are chasing himw th red-hot pincers, then (and then only)

be sure that you are right to deceive and do not hesitate to lie;
but do not stoop to equivocate. Do not bother yourself

to say, "The child is in a wooden house not far fromhere,"
nmeani ng the cupboard; but say the child is in Chisw ck or

Chi mbora zoo, or anywhere you choose.” | find | nade el aborate
notes of all these arguments all that long time ago, nerely for
the | ogical pleasure of disentangling an intellectual injustice.
I had no nore idea of beconming a Catholic than of becom ng a canni bal
| imagined that | was merely pointing out that justice should

be done even to cannibals. | imagined that | was noting

certain fallacies partly for the fun of the thing and partly

for a certain feeling of loyalty to the truth of things.

But as a matter of fact, |ooking back on these notes (which I

never published), it seenms to ne that | took a trenmendous anount

of trouble about it if | really regarded it as a trifle; and taking
troubl e has certainly never been a particul ar weakness of mne

It seens to ne that sonething was al ready worki ng subconsci ously
to keep nme nore interested in fallacies about this particular
topic than in fallacies about Free Trade or Femal e Suffrage

or the House of Lords. Anyhow, that is the first stage in ny

own case and | think in nmany other cases: the stage of sinply

wi shing to protect Papists from slander and oppression, not
(consciously at |east) because they hold any particular truth,

but because they suffer froma particular accumul ati on of fal sehood.
The second stage is that in which the convert begins to be
conscious not only of the fal sehood but the truth and is enornously
excited to find that there is far nore of it than he would ever
have expected. This is not so much a stage as a progress;

and it goes on pretty rapidly but often for a long tine.

It consists in discovering what a very |arge nunmber of lively

and interesting ideas there are in the Catholic phil osophy,

that a great many of them comend thensel ves at once to

his synpathies, and that even those which he woul d not accept

have something to be said for themjustifying their acceptance.
Thi s process, which may be call ed discovering the Catholic Church

i s perhaps the nost pleasant and strai ghtforward part

of the business easier than joining the Catholic Church

and nuch easier than trying to live the Catholic life.

It is like discovering a new continent full of strange flowers

and fantastic animals, which is at once wild and hospitable.

To give anything like a full account of that process would sinply
be to di scuss about half a hundred Catholic ideas and institutions



inturn. | mght remark that nuch of it consists of the act

of translation; of discovering the real meaning of words,

whi ch the Church uses rightly and the world uses wongly.

For instance, the convert discovers that "scandal" does not

nean "gossi p"; and the sin of causing it does not nmean that it
is always wicked to set silly old wonen waggi ng their tongues.
Scandal means scandal, what it originally neant in Geek and Latin:
the tripping up of sonebody el se when he is trying to be good.
O he will discover that phrases |ike "counsel of perfection”

or "venial sin," which nmean nothing at all in the newspapers,
nmean sonmething quite intelligent and interesting in the manual s
of noral theology. He begins to realise that it is the secul ar
world that spoils the sense of words; and he catches an
exciting glinpse of the real case for the iron imortality

of the Latin Mass. It is not a question between a dead | anguage
and a living | anguage, in the sense of an everlasting | anguage.
It is a question between a dead | anguage and a dyi ng | anguage;
an inevitably degenerating | anguage. It is these nunberless

gli npses of great ideas, that have been hidden from

the convert by the prejudices of his provincial culture,

that constitute the adventurous and varied second stage

of the conversion. It is, broadly speaking, the stage

in which the man is unconsciously trying to be converted.

And the third stage is perhaps the truest and the nost terrible.
It is that in which the nman is trying not to be converted.

He has come too near to the truth, and has forgotten that truth

is a magnet, with the powers of attraction and repul sion

He is filled with a sort of fear, which makes himfeel like a foo

who has been patronising "Popery" when he ought to have been awakening
to the reality of Rone. He discovers a strange and al arm ng fact,

which is perhaps inplied in Newnran's interesting |lecture on Blanco Wite
and the two ways of attacking Catholicism Anyhow, it is a truth that
Newran and every ot her convert has probably found in one formor another
It is inpossible to be just to the Catholic Church. The noment nen
cease to pull against it they feel a tug towards it. The nonent they
cease to shout it down they begin to listen to it with pleasure

The nonent they try to be fair to it they begin to be fond of it.

But when that affection has passed a certain point it begins to take

on the tragi c and nenaci ng grandeur of a great |love affair. The man
has exactly the same sense of having conmitted or conproni sed hinself;
of having been in a sense entrapped, even if he is glad to be entrapped.
But for a considerable tine he is not so nuch glad as sinply terrified.
It may be that this real psychol ogical experience has

been m sunderstood by stupi der people and is responsible

for all that renmains of the legend that Rone is a nere trap

But that | egend m sses the whole point of the psychology. It is not

t he Pope who has set the trap or the priests who have baited it.

The whol e point of the position is that the trap is sinply the truth.
The whole point is that the man hinself has nade his way towards

the trap of truth, and not the trap that has run after the nman.

Al steps except the |last step he has taken eagerly on his own account,
out of interest in the truth; and even the last step, or the |last stage,
only alarms himbecause it is so very true. |If | may refer once

nore to a personal experience, | may say that | for one was never |ess
troubl ed by doubts than in the |ast phase, when | was troubled by fears.
Before that final delay | had been detached and ready to regard al

sorts of doctrines with an open mnd. Since that del ay has ended

in decision, | have had all sorts of changes in nere nood; and | think

| synmpathise with doubts and difficulties nore than | did before.



But | had no doubts or difficulties just before. 1 had only fears;
fears of something that had the finality and sinplicity of suicide.
But the nore | thrust the thing into the back of ny mnd, the nore
certain | grew of what Thing it was. And by a paradox that does

not frighten ne nowin the least, it nmay be that | shall never again
have such absol ute assurance that the thing is true as | had when |
made ny |last effort to deny it.

There is a postscript or snmaller point to be added here

to this paradox; which I know that nany will m sunderstand.

Becoming a Catholic broadens the mind. It especially broadens

the mind about the reasons for beconing a Catholic. Standing in

the centre where all roads nmeet, a man can | ook down each of the roads
in turn and realise that they come fromall points of the heavens.

As long as he is still nmarching along his own road, that is

the only road that can be seen, or sonetines even inagined.

For instance, many a man who is not yet a Catholic calls hinself

a Mediaevalist. But a man who is only a Mediaevalist is very nuch

br oadened by beconing a Catholic. | ammyself a Medi aevali st,
in the sense that | think nodern |ife has a great deal to |earn from
nedi aeval life; that Quilds are a better social systemthan Capitalism

that friars are far | ess offensive than phil anthropists.

But | am a nuch nore reasonabl e and noderate Medi aeval i st

than I was when | was only a Mediaevalist. For instance,

| felt it necessary to be perpetually pitting Gothic architecture
agai nst Greek architecture, because it was necessary to back up
Christians agai nst pagans. But now | amin no such fuss and
know what Coventry Patnore nmeant when he said calmy that it
woul d have been quite as Catholic to decorate his mantel pi ece
with the Venus of Mlo as with the Virgin. As a Mediaevalist |
amstill proudest of the Gothic; but as a Catholic |I am proud
of the Baroque. That intensity which seens al nbst narrow
because it cones to the point, |ike a mediaeval w ndow,

is very representative of that |ast concentration that cones
just before conversion. At the last nonent of all, the convert
often feels as if he were | ooking through a | eper's w ndow.

He is |l ooking through a little crack or crooked hole that seens
to grow snaller as he stares at it; but it is an opening that

| ooks towards the Altar. Only, when he has entered the Church
he finds that the Church is nuch larger inside than it is outside.
He has left behind himthe | op-si dedness of |epers

wi ndows and even in a sense the narrowness of Cothic doors;

and he is under vast domes as open as the Renai ssance and as
uni versal as the Republic of the world. He can say in a sense
unknown to all nodern nen certain ancient and serene words:
Romanus civis sum | amnot a slave.

The point for the nonent, however, is that there is generally

an interval of intense nervousness, to say the least of it,

before this nornmal heritage is reached. To a certain extent it

is a fear which attaches to all sharp and irrevocabl e deci si ons;

it is suggested in all the old jokes about the shakiness of the

bri degroom at the wedding or the recruit who takes the shilling

and gets drunk partly to celebrate, but partly also to forget it.

But it is the fear of a fuller sacranent and a m ghtier arny.

He has, by the nature of the case, left a |long way behind himthe nere
clumsy idea that the sacrament will poison himor the army will kill him
He has probably passed the point, though he does generally pass

it at sone tine, when he wonders whet her the whol e business is an
extraordinarily intelligent and ingenious confidence trick. He is not



now in the condition which nmay be called the | ast phase of real doubt.
I mean that in which he wondered whether the thing that everybody
told himwas too bad to be tolerable, is not too good to be true.

Here again the recurrent principle is present; and the obstacle is
the very opposite of that which Protestant propaganda has poi nted out.
If he still has the notion of being trapped, he has no | onger any
notion of being tricked. He is not afraid of finding the Church out,
but rather of the Church finding himout.

This note on the stages of conversion is necessarily very negative
and i nadequate. There is in the last second of time or hair's
breadth of space, before the iron |l eaps to the magnet, an abyss
full of all the unfathomable forces of the universe. The space
bet ween doi ng and not doing such a thing is so tiny and so vast.

It is only possible here to give the reasons for Catholicism

not the cause of Catholicism | have tried to suggest here sone of
the enlightenments and experiences which gradually teach those who have
been taught to think ill of the Church to begin to think well of her

That anyt hi ng descri bed as so bad should turn out to be so good
is itself a rather arresting process having a savour of sonething
sensational and strange. To conme to curse and remain to bless,

to come to scoff and remain to pray, is always welcone in a spirit
of wonder and the gl ow of an unexpected good.

But it is one thing to conclude that Catholicismis good and

another to conclude that it is right. It is one thing to conclude
that it is right and another to conclude that it is always right.

| had never believed the tradition that it was diabolical

| had soon come to doubt the idea that it was inhuman, but that would
only have left me with the obvious inference that it was hunan.

It is a considerable step fromthat to the inference that it is divine.
VWen we come to that conviction of divine authority, we cone

to the nore nysterious matter of divine aid. |In other words.

we conme to the unfathomable idea of grace and the gift of faith;

and | have not the smallest intention of attenpting to fathomit.

It is a theological question of the utnost conplexity; and it is one
thing to feel it as a fact and another to define it as a truth.

One or two points about the prelimnary dispositions that

prepare the mind for it are all that need be indicated here

To begin with, there is one sense in which the bl ackest bigots are
really the best philosophers. The Church really is |like Antichrist
in the sense that it is as unique as Christ. Indeed, if it be not
Christ it probably is Antichrist; but certainly it is not Mses

or Mahonet or Buddha or Plato or Pythagoras. The nore we see

of humanity, the nore we synpathise with humanity, the nore we

shall see that when it is sinply hunman it is sinply heathen

and the nanes of its particular |local gods or tribal prophets or highly
respect abl e sages are a secondary matter conpared with that human

and heathen character. In the old pagani smof Europe, in the existing
pagani sm of Asia, there have been gods and priests and prophets

and sages of all sorts; but not another institution of this sort.

The pagan cults die very slowy; they do not return very rapidly.
They do not nake the sort of claimthat is nade at a crisis;

and then make the sanme claimagain and again at crisis

after crisis throughout the whole history of the earth.

Al that people fear in the Church, all that they hate in her,

al |l against which they nost harden their hearts and sonetines

(one is tenpted to say) thicken their heads, all that has nade

peopl e consci ously and unconsciously treat the Catholic Church

as a peril, is the evidence that there is sonething here that we



cannot |l ook on at languidly and with detachnent, as we m ght | ook
on at Hottentotts dancing at the new nmoon or Chi nanen burning
paper in porcelain tenples. The Chinaman and the tourist can be
on the best of ternms on a basis of nutual scorn. But in the due
of the Church and the world is no such shield of contenpt.

The Church will not consent to scorn the soul of a coolie or even
a tourist; and the measure of the nadness with which nmen hate

her is but their vain attenpt to despise.

Anot her el enent, far nore deep and delicate and hard

to describe, is the i mediate connection of what is nost awful
and archaic with what is nost intimate and individual

It is amracle initself that anything so huge and historic

in date and design should be so fresh in the affections.

It is as if a man found his own parlour and fireside in the heart

of the Great Pyranmid. It is as if a child s favourite dol
turned out to be the ol dest sacred image in the world,
wor shi pped in Chaldea or Nineveh. It is as if a girl

to whom a man nmade | ove in a garden were also, in sonme dark

and doubl e fashion, a statue standing for ever in a square.

It is just here that all those things which were regarded

as weakness conme in as the ful ness of strength.

Everything that nen called sentinmental in Ronman Catholic religion
its keepsakes, its small flowers and al nbst tawdry trinkets,

its figures with merciful gestures and gentle eyes, its avowedly
popul ar pathos and all that Matthew Arnold neant by Christianity
with its "relieving tears"--all this is a sign of sensitive and
vivid vitality in anything so vast and settled and systemati c.
There is nothing quite like this warnth, as in the warnth

of Christmas, amid ancient hills hoary with such snows of antiquity.
It can address even God Al mghty with dinnutives.

In all its varied vestnments it wears its Sacred Heart

upon its sleeve. But to those who know that it is ful

of these lively affections, like little |eaping flanes,

there is something of alnpbst ironic satisfaction in the stark
and primtive size of the thing, |ike some prehistoric nonster

inits spires and mitres like the horns of giant herds or its

col ossal cornerstones like the four feet of an el ephant.

It would be easy to wite a nerely artistic study of the strange
externals of the Ronan religion, which should nake it seem

as uncouth and unearthly as Aztec or African religion It

woul d be easy to talk of it as if it were really sonme sort

of mammot h or nonster el ephant, older than the |Ice Age,

towering over the Stone Age; his very lines traced, it would seem
in the earthquakes or | andslides of sonme ol der creation

his very organs and outer texture akin to unrecorded patterns

of vegetation and air and light--the |last residuumof a |ost world.
But the prehistoric nmonster is in the Zool ogi cal Gardens and not
in the Natural Hi story Museum The extinct aninal is still alive.
And anyt hing outlandish and unfamliar in its form accentuates
the startling naturalness and famliarity of its mnd, as if

t he Sphi nx began suddenly to talk of the topics of the hour.

The super-elephant is not only a tame animal but a pet;

and a young child shall |ead him

This antithesis between all that is form dable and renote and al
that is personally relevant and realistically tender is another of
t hose convergi ng i npressions which neet in the nmoment of conviction
But of all these things, that come nearest to the actua

transition of the gift of faith, it is far harder to wite than



of the rationalistic and historical prelimnaries of the enquiry.
It is only with those prelinmnary dispositions towards the truth
that | claimto deal here. |In the chapters that follow | propose
to touch upon two of the larger considerations of this class,

not because they are in thenselves any | arger than nmany ot her

i mense aspects of so mghty a theme, but because they happen

to bal ance each other and forma sort of antithesis very typica

of all Catholic truth. In the first of the two chapters

shall try to point out howit is that when we praise the Church
for her greatness we do not nmerely nean her |argeness but,

in a rather notable and uni que sense, her universality.

We nean her power of being cosnmpbs and containi ng other things.

And in the second chapter | shall point out what may seem

to disturb this truth but really balances it. | mean the fact
that we value the Church because she is a Church Mlitant;

and sonetines even because she mlitates agai nst oursel ves.

She is something nore than the cosnos, in the sense of conpleted
nature or conpleted human nature. She proves that she is sone
thing nore by sonetines being right where they are w ong.

These two aspects nust be considered separately, though they cone
together to formthe full conviction that cones just before conversion
But in this chapter | have nerely noted down a few points

or stages of the conversion considered as a practical process;

and especially those three stages of it through which many a
Protestant or Agnostic nmust have passed. Many a man, | ooking back
cheerfully on themnow, will not be annoyed if | call the first,
patroni sing the Church; and the second, discovering the Church

and the third, running away fromthe Church. Wen those three
phases are over, a larger truth begins to cone into sight;

it is much too large to describe and we will proceed to describe it.

CHAPTER 1V: THE WORLD | NSI DE OUT

The first fallacy about the Catholic Church is the idea that it
is a church. | nean that it is a church in the sense in which
t he Nonconform st newspapers tal k about The Churches. | do

not intend any expression of contenpt about The Churches;

nor is it an expression of contenpt to say that it would be
nore convenient to call themthe sects. This is true in a nmuch
deeper and nore synpathetic sense than may at first appear

but to begin with, it is certainly true in a perfectly plain
and historical sense, which has nothing to do w th synpathy

at all. Thus, for instance, | have nmuch nore synpathy

for small nationalities than | have for snmall sects.

But it is sinmply a historical fact that the Roman Enpire

was the Enpire and that it was not a small nationality.

And it is sinply a historical fact that the Roman Church is

the Church and is not a sect. Nor is there anything narrow

or unreasonable in saying that the Church is the Church. 1t may
be a good thing that the Roman Enpire broke up into nations;

but it certainly was not one of the nations into which it broke up
And even a person who thinks it fortunate that the Church

broke up into sects ought to be able to distinguish between

the little things he Iikes and the big thing he has broken

As a matter of fact, in the case of things so |arge,

so uni que and so creative of the culture about them as were

the Roman Enpire and the Roman Church, it is not controversia
but sinmply correct to confine the one word to the one exanpl e.



Everybody who originally used the word "Enpire" used it of
that Enpire; everybody who used the word "Ecclesia" used it of
that Ecclesia. There may have been similar things in other places,
but they could not be called by the same name for the sinmple
reason that they were not naned in the sane | anguage.

We know what we nmean by a Ronan Enperor; we can if we |ike
tal k of a Chinese Enperor, just as we can if we |ike take

a particular sort of a Mandarin and say he is equival ent

to a Marquis. But we never can be certain that he is

exactly equivalent; for the thing we are thinking about is
peculiar to our own history and in that sense stands al one.
Now in that, if in no other sense, the Catholic Church stands al one.
It does not nerely belong to a class of Christian churches.

It does not nerely belong to a class of human religions.

Consi dered quite coldly and inmpartially, as by a nman

fromthe noon, it is nuch nore sui generis than that.

It is, if the critic chooses to think so, the ruin of an
attenpt at a Universal Religion which was bound to fail

But calling the weckers to break up a ship does not turn

the ship into one of its own tinbers; and cutting Pol and up
into three pi eces does not nmake Pol and the same as Posen

But in a much nore profound and phil osophical sense this notion that
the Church is one of the sects is the great fallacy of the whole affair.
It is a matter nore psychological and nore difficult to describe.

But it is perhaps the npbst sensational of the silent upheavals or
reversals in the mnd that constitute the revolution called conversion.
Every man conceives hinself as noving about in a cosnos of sone kind;
and the man of the days of ny youth wal ked about in a kind of vast

and airy Crystal Palace in which there were exhibits set side by side
The cosnps, being nade of glass and iron, was partly transparent

and partly colourless; anyhow, there was sonething negative about it;
arching over all our heads, a roof as renmpte as a sky, it seenmed to be
i mpartial and inpersonal. Qur attention was fixed on the exhibits,
which were all carefully ticketed and arranged in rows; for it

was the age of science. Here stood all the religions in a row-

t he churches or sects or whatever we called them and towards

the end of the row there was a particularly dingy and di snal one,

with a pointed roof half fallen in and pointed wi ndows nost broken
with stones by passers-by; and we were told that this particular

exhi bit was the Roman Catholic Church. Sone of us were sorry for it
and even fancied it had been rather badly used; nost of us regarded it
as dirty and disreputable; a few of us even pointed out that many details
inthe ruin were artistically beautiful or architecturally inportant.
But nost people preferred to deal at other and nore business-|ike booths;
at the Quaker shop of Peace and Plenty or the Salvation Arnmy store
where the showran beats the big drum outside. Now conversion consists
very largely, on its intellectual side, in the discovery that all that
pi cture of equal creeds inside an indifferent cosnbs is quite false.

It is not a question of conparing the nerits and defects

of the Quaker neeting-house set beside the Catholic cathedral

It is the Quaker neeting-house that is inside the Catholic cathedral

it is the Catholic cathedral that covers everything like the vault

of the Crystal Palace; and it is when we | ook up at the vast

di stant done covering all the exhibits that we trace the Gothic

roof and the pointed windows. In other words, Quakerismis but a
temporary form of Quietismwhich has arisen technically outside

the Church as the Quietismof Fenel on appeared technically inside

the Church. But both were in thensel ves tenporary and woul d have,

i ke Fenelon, sooner or later to return to the Church in order to live.



The principle of life in all these variations of Protestantism

inso far as it is not a principle of death, consists of what remained
in themof Catholic Christendom and to Catholic Christendomthey

have always returned to be recharged with vitality. | know that this
will sound like a statenment to be challenged; but it is true.

The return of Catholic ideas to the separated parts of Christendom

was often indeed indirect. But though the influence canme through many,
centrest it always cane fromone. It came through the Ronmantic Movenent,
a glinpse of the nmere picturesqueness of nediaevalism but it is

sonet hing nore than an accident that Romances, |ike Ronance | anguages,
are naned after Rone. O it cane through the instinctive reaction

of ol d-fashi oned people |ike Johnson or Scott or Cobbett,

wi shing to save old elenents that had originally been Catholic against
a progress that was nerely Capitalist. But it |led themto denounce
that Capitalist progress and becone, |ike Cobbett, practical foes of
Protestanti sm wi thout being practising followers of Catholicism O it
cane fromthe Pre-Raphaelites or the opening of continental art

and cul ture by Matthew Arnold and Mrris and Ruskin and the rest.

But exami ne the actual make-up of the m nd of a good Quaker or
Congregational minister at this nonent, and conpare it with the mnd

of such a dissenter in the Little Bethel before such culture cane.

And you will see how much of his health and happi ness he owes to Ruskin
and what Ruskin owed to Gotto; to Murris and what Mrris owed
to Chaucer; to fine scholars of his own school like Philip W cksteed,

and what they owe to Dante and St. Thonas. Such a man will stil
sonetines talk of the Mddle Ages as the Dark Ages. But the Dark Ages
have i nproved the wall paper on his wall and the dress on his wife

and all the whole dingy and vulgar life which he lived in the days

of Stiggins and Brother Tadger. For he also is a Christian and lives
only by the life of Christendom

It is not easy to express this enormous inversion which I have

here tried to suggest in the inage of a world turned inside out.

| mean that the thing which had been stared at as a snall sonething

swel I's out and swall ows everything. Christendomis in the litera

sense a continent. W cone to feel that it contains everything,

even the things in revolt against itself. But it is perhaps

the nost towering intellectual transformation of all and the one

that it is hardest to undo even for the sake of argunent.

It is alnost inpossible even in imagination to reverse that reversal
Anot her way of putting it is to say that we have conme to regard

all these historical figures as characters in Catholic history,

even if they are not Catholics. And in a certain sense,

the historical as distinct fromthe theol ogi cal sense, they never do
cease to be Catholic. They are not people who have really created
sonething entirely new, until they actually pass the border of reason
and create nmore or less crazy nightmares. But nightnares do not |ast;
and nost of them even now are in various stages of waking up
Protestants are Catholics gone wong; that is what is really neant

by saying they are Christians. Sonetinmes they have gone very w ong;

but not often have they gone right ahead with their own particul ar w ong.
Thus a Calvinist is a Catholic obsessed with the Catholic idea

of the sovereignty of God. But when he makes it nean that CGod

wi shes particul ar people to be dammed, we nay say with all restraint
that he has becone a rather norbid Catholic. 1In point of fact he is

a diseased Catholic; and the disease left to itself would be death

or madness. But, as a matter of fact, the disease did not |ast |ong,
and is itself now practically dead. But every step he takes back towards
humanity is a step back towards Catholicism Thus a Quaker is a,

Cat holic obsessed with the Catholic idea of gentle sinplicity and truth.



But when he nmde it nmean that it is alie to say "you" and an act

of idolatry to take off your hat to a lady, it is not too nuch to say
t hat whether or not he had a hat off, he certainly had a tile | oose.
But as a matter of fact he hinself found it necessary

to dispense with the eccentricity (and the hat) and to | eave

the straight road that would have led himto a lunatic asylum

Only every step he takes back towards comon sense is a step back
towards Catholicism |In so far as he was right he was a Catholic;
and in so far as he was wong he has not hinself been able to

remain a Protestant.

To us, therefore, it is henceforth inpossible to think of

the Quaker as a figure at the beginning of a new Quaker history

or the Calvinist as the founder of a new Calvinistic world.

It is quite obvious to us that they are sinply characters in our own
Catholic history, only characters who caused a great deal of trouble
by trying to do something that we could do better and that they

did not really do at all. Now sonme may suppose that this can

be mai ntained of the older sects like Calvinists and Quakers,

but cannot be maintained of nodern novenents |ike those of
Socialists or Spiritualists. But they will be quite wong.

The covering or continental character of the Church applies

just as nuch to nodern manias as to the old religious manias;

it applies quite as much to Materialists or Spiritualists

as to Puritans. In all of themyou find that sonme Catholic

dogma is, first, taken for granted; then exaggerated into an error
and then generally reacted against and rejected as an error,
bringing the individual in question a few steps back again on the
honmeward road. And this is alnost always the mark of such a heretic;
that while he will wildly question any other Catholic dogna,

he never dreans of questioning his own favourite Catholic dogna

and does not even seemto know that it could be questioned.

It never occurred to the Calvinist that anybody m ght use his
liberty to deny or limt the divine omipotence, or to the Quaker

t hat anyone coul d question the supremacy of sinplicity.

That is exactly the situation of the Socialist. Bolshevismand
every shade of any such theory of brotherhood is based upon

one unfat homably nystical Catholic dogna; the equality of nen.

The Communi sts stake everything on the equality of man

as the Calvinists staked everything on the omi potence

of God. They ride it to death as the others rode their dogma

to death, turning their horse into a nightmare. But it never seens
to occur to themthat sone people do not believe in the Catholic
dogma of the nystical equality of men. Yet there are nany,

even anong Christians, who are so heretical as to question it.

The Socialists get into a great tangle when they try to apply it;
they conpromise with their own ideals; they nodify their own doctrine;
and so find thenselves, |like the Quakers and the Cal vinists,

after all their extrene extravagances, a day's nmarch nearer Rone.

In short, the story of these sects is not one of straight lines
striking outwards and onwards, though if it were they would all

be striking in different directions. It is a pattern of curves
continually returning into the continent and common |ife of their
and our civilisation; and the summary of that civilisation and
central sanity is the philosophy of the Catholic Church. To us,
Spiritualists are nen studying the existence of spirits,

in a brief and blinding oblivion of the existence of evil spirits.
They are, as it were, people just educated enough to have heard

of ghosts but not educated enough to have heard of witches.



If the evil spirits succeed in stopping their education and stunting
their mnds, they nay of course go on for ever repeating silly
nmessages from Pl ato and doggerel verses fromMIlton. But if they do
go a step or two further, instead of marking time on the borderl and,
their next step will be to |l earn what the Church could have taught.
To us, Christian Scientists are sinply people with one idea,

whi ch they have never |earnt to bal ance and conmbine with al

the other ideas. That is why the wealthy business nan so often
becomes a Christian Scientist. He is not used to ideas and one

i dea goes to his head, |ike one glass of wine to a starving nan.

But the Catholic Church is used to living with ideas and wal ks anong
all those very dangerous w |l d beasts with the poise and the lifted
head of a lion-tamer. The Christian Scientist can go on nonotonously
repeating his one idea and remain a Christian Scientist. But if ever
he really goes on to any other ideas, he will be so nuch the nearer
to being a Catholic.

VWen the convert has once seen the world like that,

wi th one bal ance of ideas and a nunber of other ideas that

have left it and lost their balance, he does not in fact
experience any of the inconveniences that he m ght reasonably
have feared before that silent but stunning revolution

He is not worried by being told that there is something

in Spiritualismor something in Christian Science. He knows
there is something in everything. But he is noved by the nore

i npressive fact that he finds everything in sonething.

And he is quite sure that if these investigators really are

| ooking for everything, and not merely | ooking for anything,

they will be nmore and nore likely to look for it in the same pl ace.
In that sense he is far | ess worried about themthan he was

when he thought that one or other of them night be the only
person havi ng any sort of conmunication with the higher

nysteries and obviously rather capable of making a nmess of it.

He is no nore likely to be overawed by the fact that Ms. Eddy
achi eved spiritual healing or M. Honme achi eved bodily

levitation than a fully dressed gentleman in Bond Street woul d

be overawed by the top-hat on the head of a naked savage.

A top-hat may be a good hat but it is a bad costune.

And a nagnetic trick may be a sufficient sensation but it

is a very insufficient philosophy. He is no nore envious

of a Bol shevist for making a revolution than of a beaver

for making a dam for he knows his own civilisation can make
things on a pattern not quite so sinple or so nonotonous.

But he believes this of his civilisation and his religion

and not nmerely of hinself. There is nothing supercilious about
his attitude; because he is well aware that he has only scratched
the surface of the spiritual estate that is now open to him

In other words, the convert does not in the | east abandon investigation
or even adventure. He does not think he knows everything,

nor has he lost curiosity about the things he does not know.

But experience has taught himthat he will find nearly

everyt hi ng sonewhere inside that estate and that a very large
nunber of people are finding next to nothing outside it.

For the estate is not only a formal garden or an ordered farm
there is plenty of hunting and fishing on it, and, as the phrase goes,
very good sport.

For this is one of the very queerest of the comon del usi ons
about what happens to the convert. |In sonme nuddl ed way people
have confused the natural remarks of converts, about having



found noral peace, with sone idea of their having found

nental rest, in the sense of nental inaction. They mght as

wel | say that a man who has conpletely recovered his health,
after an attack of palsy or St. Vitus' dance, signalises his
healthy state by sitting absolutely still |like a stone
Recovering his health neans recovering his power of noving

in the right way as distinct fromthe wong way; but he wll
probably nmove a great deal nore than before. To becone a Catholic
is not to leave off thinking, but to |l earn how to think

It is so in exactly the sanme sense in which to recover from
pal sy is not to | eave off noving but to |l earn how to nove.

The Catholic convert has for the first time a starting-point

for straight and strenuous thinking. He has for the first time
a way of testing the truth in any question that he raises.

As the world goes, especially at present, it is the other people,
t he heat hen and the heretics, who seemto have every virtue except
t he power of connected thought. There was indeed a brief period
when a small minority did sone hard thinking on the heathen

or heretical side. It barely lasted fromthe time of Voltaire
to the tine of Huxley. It has now entirely disappeared.

What is now called free thought is valued, not because it

is free thought, but because it is freedom from thought;

because it is free thoughtlessness.

Not hing is nore amusing to the convert, when his conversi on has been
conplete for sone tine, than to hear the specul ati ons about when

or whether he will repent of the conversion; when he will be sick
of it, howlong he will stand it, at what stage of his external
exasperation he will start up and say he can bear it no nore.

For all this is founded on that optical illusion about the outside

and the inside which I have tried to sketch in this chapter.

The outsiders, stand by and see, or think they see, the convert entering
with bowed head a sort of small tenple which they are convinced

is fitted up inside like a prison, if not a torture-chanber. But

all they really know about it is that he has passed through a door
They do not know that he has not gone into the inner darkness,

but out into the broad daylight. It is he who is,

in the beautiful and beatific sense of the word, an outsider.

He does not want to go into a |arger room because he does not know
of any larger roomto go into. He knows of a |arge nunber of nuch
smal l er roonms, each of which is Il abelled as being very |arge;

but he is quite sure he would be cranped in any of them

Each of them professes to be a conplete cosnos or schene

of all things; but then so does the cosnpbs of the C apham Sect

or the d apton Agapenone. Each of themis supposed to be

doned with the sky or painted inside with all the stars.

But each of these cosmic systenms or nachi nes seens to hi mnuch
smal l er and even nuch sinpler than the broad and bal anced uni verse
in which he lives. One of themis |abelled Agnostic; but he knows
by experience that it has not really even the freedom of ignorance.
It is a wheel that nmust always go round without a single jolt of
mracul ous interruption--a circle that must not be squared by any higher
mat hematics of nysticism a machine that nust be scoured as clean
of all spirits as if it were the avowed machine of materialism
Inliving in awrld with two orders, the supernatural and

the natural, the convert feels he is living in a larger world

and does not feel any tenptation to crawl back into a smaller one.
One of themis |abelled Theosophical or Buddhistic; but he knows

by experience that it is only the sane sort of wearisone wheel used
for spiritual things instead of material things. Living in a world



where he is free to do anything, even to go to the devil, he does

not see why he should tie hinself to the wheel of a nere destiny.

One of themis labelled Humanitarian; but he knows that such

humani tari ans have really far |ess experience of humanity.

He knows that they are thinking alnost entirely of nen as they are at
this nonent in nodern cities, and have nothing |like the huge hunman

i nterest of what began by being preached to | egionaries in Pal estine

and is still being preached to peasants in China. So clear is this
perception that | have sonetimes put it to nyself, as something
between a nel ancholy neditation and a joke. "Where should | go now,
if I did leave the Catholic Church?" | certainly would not go to any

of those little social sects which only express one idea at a tine,
because that idea happens to be fashionable at the noment.

The best | could hope for would be to wander away into the woods
and become, not a Pantheist (for that is also a linmitation and a bore)
but rather a pagan, in the nood to cry out that sone particul ar
nmount ai n peak or flowering fruit tree was sacred and a thing

to be worshi pped. That at |east would be beginning all over again;
but it would bring ne back to the sane problemin the end.

If it was reasonable to have a sacred tree it was not unreasonable
to have a sacred crucifix; and if the god was to be found

on one peak he may as reasonably be found under one spire.

To find a newreligion is sooner or later to have found one;

and why should | have been discontented with the one | had found?
Especially, as | said in the first words of this essay, when it

is the one old religion which seens capabl e of renai ni ng new.

| know very well that if |I went upon that journey I

shoul d either despair or return; and that none of the trees
woul d ever be a substitute for the real sacred tree.

Pagani smis better than pantheism for paganismis free

to imagine divinities, while pantheismis forced to pretend,
in a priggish way, that all things are equally divine.

But | should not inmagine any divinity that was sufficiently divine.
| seemto know that weary return through the woodl ands; for I
think in some synbolic fashion | have wal ked that road before.
For as | have tried to confess here wi thout excessive egotism
| think | amthe sort of nman who cane to Christ from Pan

and Di onysus and not from Luther or Laud; that the conversion
understand is that of the pagan and not the Puritan; and upon
that antique conversion is founded the whole world that we know.
It is a transformation far nore vast and trenendous

t han anythi ng that has been nmeant for many years past,

at least in England and Anerica, by a sectarian controversy

or a doctrinal division. On the height of that ancient enpire
and that international experience, humanity had a vision

It has not had another; but only quarrels about that one.
Pagani smwas the largest thing in the world and Christianity
was | arger; and everything el se has been conparatively snall.

CHAPTER V: THE EXCEPTI ON PROVES THE RULE

The Catholic Church is the only thing which saves a nman from

t he degradi ng slavery of being a child of his age. | have conpared

it with the New Religions; but this is exactly where it differs
fromthe New Religions. The New Religions are in many ways suited

to the new conditions; but they are only suited to the new conditions.
When those conditions shall have changed in only a century or so,



t he points upon which alone they insist at present will have

becone al nost pointless. |If the Faith has all the freshness

of a newreligion, it has all the richness of an old religion

it has especially all the reserves of an old religion

So far as that is concerned, its antiquity is alone a great advantage,
and especially a great advantage for purposes of renovation and youth.
It is only by the anal ogy of animal bodies that we suppose

that old things must be stiff. It is a nere netaphor from bones
and arteries. In an intellectual sense old things are flexible.
Above all, they are various and have nany alternatives to offer

There is a sort of rotation of crops in religious history;

and old fields can lie fallow for a while and then be worked agai n.
But when the new religion or any such notion has sown its one crop
of wild oats, which the wind generally blows away, it is barren

A thing as old as the Catholic Church has an accumnul ated arnoury
and treasury to choose from it can pick and choose anopng

the centuries and brings one age to the rescue of another

It can call in the old world to redress the bal ance of the new

Anyhow, the New Religions are suited to the new worl d;

and this is their nost daming defect. Each religion is produced
by contenporary causes that can be clearly pointed out.
Socialismis a reaction against Capitalism Spiritualismis a reaction
agai nst Materialism it is alsoinits intensified formnerely

the trail of the tragedy of the Great War. But there is a sonewhat
nore subtle sense in which the very fitness of the new creeds nakes
themunfit; their very acceptability nakes them inacceptable.

Thus they all profess to be progressive because the peculiar boast
of their peculiar period was progress; they claimto be denocratic
because our political systemstill rather pathetically clains

to be denocratic. They rushed to a reconciliation with science,
whi ch was often only a premature surrender to science.

They hastily divested thensel ves of anything considered

dowdy or ol d-fashioned in the way of vesture or synbol.

They clained to have bright services and cheery sernons;

t he churches conpeted with the cinenas; the churches even

becanme cinemas. In its nore noderate formthe nood was nerely

one of praising natural pleasures, such as the enjoynent

of nature and even the enjoynent of hunan nature.

These are excellent things and this is an excellent |iberty;

and yet it has its limtations.

We do not really want a religion that is right where we are right.
VWhat we want is a religion that is right where we are w ong.

In these current fashions it is not really a question

of the religion allowing us liberty; but (at the best)

of the liberty allowing us a religion. These people nerely

take the nodern nmood, with much in it that is am able and ruch
that is anarchical and nuch that is nerely dull and obvi ous,

and then require any creed to be cut down to fit that nood.

But the npod woul d exi st even without the creed.

They say they want a religion to be social, when they would

be social without any religion. They say they want a religion

to be practical, when they would be practical wthout any religion
They say they want a religion acceptable to science, when they
woul d accept the science even if they did not accept the religion
They say they want a religion like this because they are |ike
this already. They say they want it, when they nean that they
could do without it.



It is a very different matter when a religion

in the real sense of a binding thing, binds nen to their

norality when it is not identical with their npod.

It is very different when sone of the saints preached socia
reconciliation to fierce and raging factions who could hardly
bear the sight of each others' faces. It was a very different

t hi ng when charity was preached to pagans who really did

not believe init; just as it is a very different thing now,

when chastity is preached to new pagans who do not believe init.
It is in those cases that we get the real grapple of religion
and it is in those cases that we get the peculiar and solitary
triunph of the Catholic faith. 1t is not in nerely being right
when we are right, as in being cheerful or hopeful or humane.

It is in having been right when we were wong, and in

the fact com ng back upon us afterwards |ike a boonerang.

One word that tells us what we do not know outwei ghs a t housand
words that tell us what we do know. And the thing is all the nore
striking if we not only did not know it but could not believe it.
It may seem a paradox to say that the truth teaches us

nore by the words we reject than by the words we receive.

Yet the paradox is a parable of the sinplest sort and

famliar to us all; any exanple m ght be given of it.
If a man tells us to avoid public houses, we think him
a tiresome though perhaps a well-intentioned old party.

If he tells us to use public houses, we recognise that he has

a higher nmorality and presents an ideal that is indeed lofty,

but perhaps a little too sinple and obvious to need defence

But if a man tells us to avoid the one particular public

house called The Pig and Wistle, on the left hand as you

turn round by the pond, the direction may seemvery dognatic

and arbitrary and showi ng insufficient process of argunent.

But if we then fling ourselves into The Pig and Wistle and are

i medi ately poisoned with the gin or snothered in the feather-bed
and robbed of our nobney, we recognise that the man who advi sed us
di d know sonet hing about it and had a cultivated and scientific
know edge of the public houses of the district. W think it

even nore, as we energe half-nurdered from The Pig and Wi stl e,

if we originally rejected his warning as a silly superstition

The warning itself is alnobst nore inpressive if it was not justified
by reasons, but only by results. There is sonething very notable
about a thing which is arbitrary when it is also accurate.

We may very easily forget, even while we fulfil, the advice

that we thought was self-evident sense. But nothing can neasure
our nystical and unfathonable reverence for the advice that we

t hought was nonsense.

As will be seen in a monent, | do not nmean in the | east that the
Catholic Church is arbitrary in the sense of never giving reasons;
but | do nean that the convert is profoundly affected by the fact that,
even when he did not see the reason, he lived to see that it

was reasonable. But there is sonething even nore singular than this,
which it will be well to note as a part of the convert's experience.
In many cases, as a matter of fact, he did originally have a glinpse
of the reasons, even if he did not reason about them but they were
forgotten in the interlude when reason was cl ouded by rationalism
The point is not very easy to explain, and | shall be obliged

to take nmerely personal exanples in order to explainit.

| mean that we have often had a prenmpnition as well as a warning;

and the fact often cones back to us after we have di sregarded both.
It is worth noting in connection with conversion, because the convert



is often obstructed by a catchword whi ch says that the Church crushes
t he consci ence. The Church does not crush any man's consci ence.

It is the man who crushes his conscience and then finds out that it
was right, when he has alnost forgotten that he had one.

I will take two exanpl es out of the new novenents:

Socialismand Spiritualism Nowit is perfectly true that when | first
began to think seriously about Socialism | was a Socialist. But it

is equally true, and nore inportant than it sounds, that before

had ever heard of Socialism|l was a strong anti-Socialist. | was

what has since been called a Distributist, though | did not know it.
VWen | was a child and dreaned the usual dreans about kings and cl owns
and robbers and policenen, | always conceived all contentnent

and dignity as consisting in something conpact and personal

in being king of the castle or captain of the pirate ship or the man
who owned the shop or the robber who was safe in the cavern.

As | passed through boyhood I al ways inmagi ned battles for justice as
bei ng the defence of special walls and houses and hi gh defiant shrines;
and | enbodi ed sonme of those crude but coloured visions in a story
call ed The Napol eon of Notting Hill. Al this happened, in fancy

at |east, when | had never heard of Socialismand was a nuch better
judge of it.

Shades of the prison-house began to close and with them canme a nerely
nmechani cal di scussion as to how we were all to get out of prison

Then indeed, in the darkness of the dungeon, was heard the voice

of M. Sidney Webb, telling us that we could only conceivably

get out of our Capitalist captivity with the patent Chubb key

of Collectivism O to use a nore exact netaphor, he told us that we
could only escape fromour dark and filthy cells of industria

slavery by nelting all our private |atchkeys into one gigantic

| atchkey as large as a battering ram W did not really like giving
up our little private keys or local attachments or |ove of our

own possessions; but we were quite convinced that social justice

nust be done sonehow and coul d only be done socialistically.

| therefore becane a Socialist in the old days of the Fabi an Society;
and so | think did everybody else worth tal king about except

the Catholics. And the Catholics were an insignificant handful

the dregs of a dead religion, essentially a superstition

About this tinme appeared the Encyclical on Labour by Leo Xl

and nobody in our really well-inforned world took nmuch notice of it.
Certainly the Pope spoke as strongly as any Socialist could speak
when he said that Capitalism"laid on the toiling mllions a yoke
little better than slavery.” But as the Pope was not a Socialist it
was obvi ous that he had not read the right Socialist books and panphlets;
and we coul d not expect the poor old gentlenan to know what every
young man knew by this tine--that Socialismwas inevitable.

That was a long tine ago, and by a gradual process, nostly practica
and political, which I have no intention of describing here,

nost of us began to realise that Socialismwas not inevitable;

that it was not really popular; that it was not the only way,

or even the right way, of restoring the rights of the poor

We have come to the conclusion that the obvious cure for private
property being given to the fewis to see that it is given to the nany;
not to see that it is taken away from everybody or given in trust

to the dear good politicians. Then, having discovered that fact

as a fact, we | ook back at Leo XIIl and discover in his old

and dated docunent, of which we took no notice at the tine,

that he was saying then exactly what we are sayi ng now.

"As many as possible of the working classes should becone owners."



That is what | nean by the justification of arbitrary warning.

If the Pope had said then exactly what we said and wanted

himto say, we should not have really reverenced himthen

and we shoul d have entirely repudi ated hi mafterwards.

He woul d only have narched with the nmillion who accepted Fabi ani sm

and with them he would have nmarched away. But when he saw a di stinction
we did not see then, and do see now, that distinction is decisive.

It marks a di sagreement nore convincing than a hundred agreenents.

It is not that he was right when we were right, but that he was

ri ght when we were w ong.

The superficial critic of these things, noting that I am no | onger

a Socialist, will always say, "O course, you are a Catholic and you
are not allowed to be a Socialist.”" To which I answer enphatically,
No. That is missing the whole point. The Church anticipated

ny experience; but it was experience and not only obedi ence

| amquite sure now fromnerely living in this world, and seeing
somet hi ng of Catholic peasants as well as Collectivist officials,
that it is happier and healthier for nost nen to become owners

than for themto give up all ownership to those officials.

| do not followthe State Socialist in his extrenme belief in the State;
but | have not ceased to be credul ous about the State nerely

because | have becone credul ous about the Church. | believe

less in the State because | know nore of the statesnen

| cannot believe small property to be inpossible after | have seen it.
| cannot believe State nanagenent to be inpeccable after | have

seen it. It is not any authority, except what St. Thonmas calls

the authority of the senses, which tells nme that the nere community
of goods is a solution that is too nuch of a sinplification.

The Church has taught nme, but | could not unteach nyself;

| have | earned because | have lived. and | could not unlearn it.

If | ceased to be a Catholic | could not again be a Communi st.

As it happens, ny story was al nost exactly the sanme in connection

with Spiritualism There again | was nodern when | was young,

but not when | was very young. Wile | had a vague but innocent
nursery religion still hanging about nme, | regarded the first signs

of these psychic and psychol ogi cal things with nmere repugnance.

| hated the whole notion of nesnerismand nagnetic tricks with the m nd
| loathed their bul ging eyes and stiff attitudes and unnatura

trances and the whole bag of tricks. Wwen | sawa girl | adnired
set down to crystal-gazing, | was furious; | hardly knew why.

Then cane the period when | wanted to know why, when | exani ned

ny own reasons and found I had none. | sawthat it was inconsistent

in science to revere research and forbid psychical research

| saw that nen of science were nore and nore accepting these things and
went along with nmy scientific age. | was never exactly a Spiritualist,
but | al nost always defended Spiritualism | experinented with

a planchette, quite enough to convince nyself finally that sonme

t hi ngs do happen that are not in the ordi nary sense natural

| have since conme to think, for reasons that would require too nmuch
space to detail, that it is not so nmuch supernatural as unnatura

and even anti-natural. | believe the experinents were bad for ne;

| believe they are bad for the other experinentalists.

But | found out the fact long before | found out the Catholic Church
or the Catholic view of that question. Only, as | have said,

when | do find it out, | find it rather inpressive; for it is not

the religion that was right when | was right, but the religion

that was right when I was w ong



But | wish to note about both those cases that the conmon

cant in the matter is enphatically not true. It is not true

that the Church crushed my natural conscience; it is not true
that the Church asked me to give up ny individual ideal

It is not true that Collectivismwas ever ny ideal

| do not believe it was ever really anybody el se's ideal

It was not an ideal but a conpromse; it was a concession

to practical econonists who told us that we could not prevent
poverty except by something uncomonly |ike slavery.

State Soci alismnever cane natural to us; it never convinced us
that it was natural; it convinced us that it was necessary.

In exactly the sane way Spiritualismnever cane as sonething
natural but only as sonething necessary. Each told us

that it was the only way into the prom sed land, in the one

case of a future life and the other of Iife in the future.

We did not |ike governnment departnments and tickets and registers;
but we were told there was no other way of reaching a better society.
We did not |ike dark roonms and dubi ous nediunms and ladies tied up with
rope, but we were told there was no other way to reach a better world.
W were ready to crawl down a municipal drain-pipe or through

a spiritual sewer, because it was the only way to better things;
the only way even to prove that there were better things.

But the drain-pipe had never figured in our dreans like a

tower of ivory or a house of gold, or even like the robbers

tower of our ronantic boyhood or the solid and confortabl e house
of our matured experience. The Faith had not only been true

all along, but it had been true to the first and the |ast things,
to our unspoilt instincts and our conclusive experience;

and it had condemmed not hing but an interlude of intellectua
snobbi shness and surrender to the persuasi ons of pedantry.

It had condemmed not hi ng but what we oursel ves shoul d have cone
to condemm, though we m ght have condemmed it too |ate.

The Church therefore never made ny individual ideal inpossible;

it would be truer to say that she was the first to nake it possible.
The Encyclical's ideal had been nmuch nearer my own instinct

than the ideal | had consented to substitute for it.

The Catholic suspicion of table-rapping was rmuch nore |ike ny own
original suspicion than it was |like my own subsequent surrender

But in those two cases it is surely clear that the Catholic Church
pl ays exactly the part that she professes to play:

somet hi ng that knows what we cannot be expected to know,

but shoul d probably accept if we really knew it. | am not

in this case, any nore than in the greater part of this study,
referring to the things that are really best worth know ng.

The supernatural truths are connected with the nmystery of grace

and are a matter for theol ogians; admttedly a rather delicate

and difficult matter even for them But though the transcendenta
truths are the nost inportant they are not those that best illustrate
this particular point, which concerns the decisions which can

be nore or less tested by experience And of all those things

that can be tested by experience | could tell the sane story:

that there was a time when | thought the Catholic doctrine

was meani ngl ess, but that even that was not the very earliest tineg,
which was a tine of greater sinmplicity, when | had a sort of glinpse
of the neaning though | had never even heard of the doctrine.

The worl d deceived me and the Church would at any tinme have
undeceived ne. The thing that a nan may really shed at |ast |ike

a superstition is the fashion of this world that passes away.



| could give many ot her exanples, but | fear they, would inevitably
tend to be egotistical exanples. Throughout this brief study

I amunder the double difficulty that all roads |ead to Rone,

but that each pilgrimis tenpted to talk as if all roads had been
like his own road. | could wite a great deal, for instance,

about ny early westlings with the rather ridicul ous dilemm

which was put to ne in ny youth by the optinist and the pessimst.

| pronptly and properly refused to be a pessinist; and

therefore fell into the way of calling nyself an optimst.

Now | should not call nyself either, and what is nore inportant

| can see that virtue may be entangled in both. But |I think it

is entangled; and | think that an ol der and sinpler truth can | oosen
the tangle. But the point in the present connection is this:

that before | had ever heard of optimists or pessimsts | was

sonet hing much nore |like what | amnow than coul d be covered

by either of those two pedantic words. In ny childhood | assuned

t hat cheerful ness was a good thing, but | also assuned that it

was a bad thing not to protest against things that are really bad.
After an interlude of intellectual formalismand false antithesis,

I have cone back to being able to think what | could then only feel
But | have realised that the protest can rise to a nuch nore divine
i ndi gnation and that the cheerfulness is but a faint suggestion

of a much nore divine joy. It is not so nuch that | have found

I was wong as that | have found out why | was right.

In this we find the suprene exanple of the exception that proves
the rule. The rule, of which | have given a rough outline in

t he previous chapter, is that the Catholic philosophy is a universa
phil osophy found to fit anywhere with human nature and the nature

of things. But even when it does not fit in with hunman nature it

is found in the long run to favour sonmething yet nore fitting.

It generally suits us, but where it does not suit us we |earn

to suit it, so long as we are alive enough to | earn anything.

In the rare cases where a reasonable nan can really say that it cuts
across his intelligence, it will generally be found that it is true
not only to truth, but even to his deepest instinct for truth.
Educati on does not cease with conversion, but rather begins.

The man does not cease to study because he has becone convi nced
that certain things are worth studying; and these things include

not only the orthodox val ues but even the orthodox vetoes.

Strangel y enough, in a sense, the forbidden fruit is often

nmore fruitful than the free. It is nore fruitful in the sense

of a fascinating botanical study of why it is really poisonous.

Thus for the sake of an example, all healthy peopl e have an instinct
agai nst usury; and the Church has only confirnmed that instinct.

But to learn how to define usury, to study what it is and

to argue why it is wong, is to have a liberal education

not only in political econony, but in the phil osophy of Aristotle
and the history of the Councils of Lateran. There al nost al ways

is a human reason for all the nerely hunan advice given by the Church
to humanity; and to find out the principle of the thing is,

among ot her things, one of the keenest of intellectual pleasures.
But in any case the fact remains that the Church is right

inthe main in being tolerant in the nmain; but that where she

is intolerant she is nost right and even nost reasonable.

Adam lived in a garden where a thousand nercies were granted to him
but the one inhibition was the greatest mercy of all

In the sane way, |let the convert, or still nore the sem -convert,
face any one fact that does seemto himto deface the Catholic



schene as a fal sehood; and if he faces it |ong enough

he will probably find that it is the greatest truth of all

I have found this myself in that extreme logic of free will which
is found in the fallen angels and the possibility of perdition
Such things are altogether beyond ny inagination, but the |lines
of logic go out towards themin ny reason. Indeed, | can
undertake to justify the whole Catholic theology, if | be granted
to start with the suprene sacredness and val ue of two things:
Reason and Liberty. It is an illumnating comrent on current
anti-Catholic talk that they are the two things which nost people
i magi ne to be forbidden to Catholics.

But the best way of putting what | mean is to repeat what |
have already said, in connection with the satisfying scope

of Catholic universality. | cannot picture these theol ogica
ultimates and | have not the authority or learning to define them
But | still put the matter to nyself thus: Supposing | were

so miserable as to lose the Faith, could | go back to that

cheap charity and crude optimnm sm which says that every sin

is a blunder, that evil cannot conquer or does not even exist?

I could no nore go back to those cushioned chapels than a man who has
regained his sanity would willingly go back to a padded cell

| mght cease to believe in a God of any kind; but | could

not cease to think that a God who had made men and angel s

free was finer than one who coerced theminto confort.

I mght cease to believe in a future life of any kind; but | could
not cease to think it was a finer doctrine that we choose and nake
our future life than that it is fitted out for us like an hote

and we are taken there in a celestial omibus as conpul sory

as a Black Maria. | know that Catholicismis too |arge for ne,
and | have not yet explored its beautiful or terrible truths.

But | know that Universalismis too small for me; and | could

not creep back into that dull safety, who have | ooked on the dizzy
vision of liberty.

CHAPTER VI: A NOTE ON PRESENT PROSPECTS

On reconsidering these notes | find themto be far too personal

yet | do not know how any conception of conversion can be anything el se.
| do not profess to have any particul ar know edge about the actua
conditions and cal cul ations of the Catholic noverment at the nonent.

| do not believe that anybody el se has any know edge of what it will be
like the next nonent. Statistics are generally m sleading and predictions
are practically always false. But there is always a certain faint
tradition of the thing called conmon sense; and so long as a glimer

of it remains, in spite of all journalismand State instruction

it is possible to appreciate what we call a reality. Nobody in his
five wits will deny that at this nonent conversion is a reality.
Everybody knows that his own social circle, which fifty years ago

woul d have been a firmterritory of Protestantism perhaps hardening
into rationalismor indifference but doing even that slowy and wi thout
consci ous convul sion, has just lately shown a curious disposition

to collapse softly and suddenly, first in one unexpected place and

then in another, making great holes in that solid land and letting

up the leaping flanmes of what was counted an extinct vol cano.

It is in everybody's experience, whether he is sad or glad or nad

or nerely indifferent, that these conversions seemto cone of thenselves
in the nmost curious and apparently accidental quarters; Tonmis wife,



Harry's brother, Fanny's funny sister-in-law who went on the stage,
Sam's eccentric uncle who studied mlitary strategy--of each of these
i sol ated souls we hear suddenly that it is isolated no |onger.

It is one with the souls mlitant and tri unphant.

Agai nst these things (which we know as facts and do not nerely

read as statistics) there is admttedly sonmething to be set.

It is what is cormonly called | eakage; and with a paragraph

upon this point I will close these pages. Father Ronald Knox,

with that felicity that is so good that the wit al nbst seens

i ke good | uck, has remarked that the Catholic Church really

does have to get on by hook or crook. That is, by the hook

of the fisherman and the crook of the shepherd; and it is the hook
that has to catch the convert and the crook that has to keep him

He said in this connection that the conversions to the Church just
now were so nunerous that they woul d be obvi ous and overwhel m ng
like a landslide, if it were not that they were neutralised in

mere nunmbers, or rather lessened in their full claimof nunbers,

by a certain anount of falling away in other directions.

Now the first fact to realise is that it is in other directions,
intotally different directions. Sone people, especially young people,
abandon practising Catholicism But none of them abandon it

for Protestantism Al of thempractically abandon it for pagani sm
Most of them abandon it for sonething that is really rather

too sinple to be called an -ismof any kind. They abandon it

for things and not theories; and when they do have theories

they may sonetines be Bol shevist theories or Futurist theories,

but they are practically never the theol ogical theories

of Protestantism | will not say they | eave Catholicism

for beer and skittles; for Catholicismhas never discouraged

those Christian institutions as Protestanti sm sometimes has.

They leave it to have a high old tinme; and considering what a nuddl e
we have made of nodern norality, they can hardly be bl amed.

But this reaction, which is only that of a section, is inits nature
a reaction of the young and as such | do not think it will [ast.

I know it is the cant phrase of the old rationalists that their
reason prevents a return to the Faith, but it is false:

it is no |longer reason but rather passion.

This may sound a sweeping statenment, but if it be examined it
wi Il be found not unjust, and certainly not unsynpathetic
Nothing is nore notable if we really study the characteristics
of the rising generation than the fact that they are not acting
upon any exact and definite philosophy, such as those which have
made the revol utions of the past. [|f they are anarchi cal

they are not anarchist. The dogmatic anarchismof the mddle

of the nineteenth century is not the creed they hold, or even

t he excuse they offer. They have a consi derabl e negative revolt
agai nst religion, a negative revolt against negative norality.
They have a feeling, which is not unreasonable, that to

conmmit thenselves to the Catholic citizenship is to take
responsibilities that continually act as restraints.

But they do not nmaintain anything |like a contrary system of
spiritual citizenship, or noral responsibility. For instance,

it is perfectly natural that they should want to act naturally.
But they do not want to act naturally according to any intellectua
theory of the reliability of Nature. On the contrary, their young
and brilliant literary representatives are very prone to press
upon us the crudity and cruelty of Nature. That is the noral

of M. Al dous Huxley, and of many others. State to them any of



t he consistent theories of the suprene clai mof Nature upon us,
such as the pantheistic idea of God in all natural things;

or the N etzschean theory that nature is evol ving sonethi ng
with superior claims to our own; or any other definable defence
of the natural process itself, and they will alnpbst certainly
reject it as sonething unproved or exploded. They do not want
to have an exact initation of the |aws of the physical universe;
they want to have their own way, a nmuch nore intelligible desire
But the result is that they are, after all, at a disadvantage
in face of those other young people who have satisfied their
reason by a schene that makes the universe reasonable.

For that is the very sinple explanation of the affair.

In so far as there is really a secession anbng the young, it is

but a part of the same process as that conversion of the young,

of which | wote in the first chapter. The rising generation

sees the real issue; and those who are ready for it rally,

and those who are not ready for it scatter. But there can

be but one end to a war between a solid and a scattered arny.

It is not a controversy between two phil osophies, as was the Catholic

and the Calvinist, or the Catholic and the Materialist. It is
a controversy between phil osophers and phil anderers.
| do not say it in contenpt; | have much nore synpathy

with the person who | eaves the Church for a love-affair than

with one who leaves it for a | ong-wi nded German theory to prove
that God is evil or that children are a sort of norbid nonkey.

But the very laws of life are against the endurance of a revolt
that rests on nothing but natural passion; it is bound to change
inits proportion with the com ng of experience; and, at the worst,
it will becone a battle between bad Catholics and good Catholics
with the great done over all.



